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The Ground-setting and the Contemporary
Western Lifestyle

Dr. Mohammad Nasir?

Abstract

Several lifestyles have been prevalent in the recent
decades in various parts of continents viz. Africa, America,
Asia, Australia, and Europe. The empirical evidence
indicates that in number of western countries where income
has risen, but surprisingly the level of happiness of people
has fallen. This revealing fact guides the western thinkers,
economists, sociologists, medical scientists towards
exploration of the root causes of such inverse relationship
viz. between income and happiness. One possible
interpretation in the Divine Economic Model is that the
prevalence of the ethical attributes among individuals,
families, and communities due to diverse engagements
induced by higher income causes happiness to fall. The
present paper in Part | reviews the relationship of happiness
with religious, ethical and spiritual factors. In Part I,
various lifestyles in western countries have been discussed
in relation with ethics and happiness. In Part 1ll, the
lifestyles of Islam which shall be the lifestyle in the post-
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appearance era is discussed. In this part, deviation from
Islamic lifestyles and also its adoption in European
communities is analyzed, especially with reference to
ethical systems. The paper argues that the post-appearance
lifestyle, if promoted in rational manner, can gain rapid
popularity in Europe due to several reasons. Among these
reasons, an important parameter would be closeness to the
human nature. Some strategies to achieve this objective
have also been suggested.

Keywords: lifestyles, ethics, values, post-appearance era,
happiness, divine economics, social relationships and
interactions, free time.

Introduction

Several lifestyles have been prevalent in the recent
decades in various parts of continents viz. Africa, America,
Asia, Australia, and Europe. Majority of the community in
American, Australian, and European continents fallows a
pertinent lifestyle, which is, in general, known as western
lifestyle. This lifestyle is also prevalent in other continents
though the intensity varies from one country to another.
However, the vast majority of Muslim population across the
globe follows another lifestyle, which is called an Islamic
lifestyle. In pre-appearance era of the Holy Imam Al-Mahdi
[ajj.] reasonable differences exist between both of these
lifestyles, whereas some similarities can also be seen. There
is a dire need that Muslims leaders, scholars, and
researchers address the western populations to minimize
these differences. It is also need of the time that special
efforts would be made to strengthen the similarities between
the western and Islamic lifestyles. These endeavors may be
proved ground-setting for the appearance of the Holy Imam
Al-Mahdi [ajj.].

Review of Literature
A brief review of literature is provided in the following



paragraphs. A particular emphasis is given to the
relationship of human happiness, and religious, ethical /
spiritual factors.

Western Lifestyles and Human Happiness

Seven major UK lifestyle areas have been studied in four
countries of Great Briton for forty years. These include
smoking; drinking; households, families and people;
housing and consumer durables; marriage and cohabitation;
pensions; and general health. The data has been collected on
several aspects of lifestyles through surveys. These surveys
present a picture of families and people living in Great
Britain. A tabular output is provided in the result and
discussion section to summarize the British lifestyle on a
range of core issues. These include demographic
information, housing related issues, consumer durables,
employment, education, use of health services, smoking,
drinking, marriages and cohabitation and income /
expenditure (General Lifestyle Survey Overview Report,
2011).

The empirical evidence indicates that in number of
western countries where income has risen, but surprisingly
the long-term average happiness of people has not increased
despite of the fact that increased income is positively related
with the happiness, and the empirical literature has found
considerable evidence in favour of it. Recent papers which
have supported the fact include Clark (1999), Di Tella et al.
(2003), Burchardt (2005), Grund and Sliwka (2007) and Di
Tella et al. (2007). Di Tella et al. (2003) showed that the
happiness effects of a rise in GDP per capita disappeared
after two years. Di Tella et al. (2007), using the German
Socio-Economic Panel estimated that two thirds of initial
effect of income on happiness was lost after four years. The
evidence of these recent studies is consistent with earlier
literature using individual assessments of what constituted a
"sufficient” level of income. The amount of money that
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people regard as "sufficient” or "required" turns out to grow
in proportion with the respondents own income (Layard
2005).

The adaptation mechanism, on the other hand, suggests
that income distribution is of no consequence to individual
happiness. Fayard (2005) pointed that there existed a
negative externality to income-generating activities. The
gain in happiness that is experienced when a group earned
more was accompanied by a loss in happiness of those in
the comparison group.

There has been a considerable degree of consensus in
literature that which variables affect happiness the most.
Health, marital status and employment status were found to
have the largest effect on happiness. Whereas age,
education, religious attitudes and income also play sizeable
roles.

This revealing fact guides the western thinkers,
economists, sociologists, medical scientists towards
exploration of the root causes of such inverse relationship
viz. Dbetween income and happiness. One possible
interpretation in the Divine Economic Model is that the
prevalence of the ethical attributes among individuals,
families, and communities due to diverse engagements
induced by higher income causes happiness to fall.

An Overview of Different Lifestyles

Mainly, there have been not many lifestyles prevalent in
the world. A vast majority of devotee (true followers) of
two Divine Religions (e.g. Christian, and Jews) follow
peculiar lifestyles in many countries of the world.
Moreover, other non-divine religions followers also follow
atypical lifestyles of their-own as suggested by their
religions. These non-divine religions include Hindu,
Budhist, Shikhs, and some other small populations of
relatively unknown religions. The lifestyles of these
communities are not in the scope of this paper. This paper



would address two types of lifestyles (Islamic and western)
since these have been followed around 60-70 percent of the
world population.

Muslim communities across the globe have almost a
typical lifestyle, which is known as Islamic Lifestyle (IL).
Though there are certain degrees of variation due to
geographic, socio-economic, and political circumstances in
some countries. For example, there has been adjustment
made in Norway (Europe) due to its geographic position in
the globe. Similarly, minor adaptations have also been made
by Muslim community of North American part of USA.

Western Lifestyle (WL) is another lifestyle adapted by a
vast majority of population in many countries of the world.
This lifestyle is followed by a fair majority of Christian,
Jews, Hindus, Sheikhs’, Buddhists’, Atheists’, and a small
section of Muslim population also. This paper will focus,
and deliberate on the contemporary Western Lifestyle of
United Kingdom. An effort will also be made to compare it
with Islamic Lifestyle.

Western / UK Lifestyles Features

Western Lifestyle (WL) has been followed by major
section of the western / UK residents, though other lifestyles
have also been practiced there. A small fraction of other
religion groups also follow their own modern lifestyles
among western population. However, migrated and native
Muslims practice adapted Islamic Lifestyle (IL) in these
western countries. Western Lifestyle mainly promotes free
society, and derived heavily from secular political systems
of these countries. Some important features of WL are given
in following paragraphs:

In any society, some values are universally practices by a
reasonable majority since these have been transferred from
generation to generation. Though these values have not been
directly derived from any particular religion, yet these have
a close relationship with religion, and practiced in many
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parts of the worlds. Some values are considered good or bad
in both lifestyles viz. Western, and Islamic Lifestyles. The
examples of universally good values include honesty, non-
violence, search for truth, respect and love for human /
mankind / nature / environment, dignity, equality, freedom
from tyranny, fear, and torture etc. Whereas universally bad
values across both lifestyles are murder / genocide, theft,
dishonesty, hypocrisy, cannibalism, physical torture,
corruption, wife-beating, child abuse, slavery etc.

However, Western and Islamic lifestyles also greatly
differ in many aspects of their lifestyles. This is due to
relaxed nature of the WL, which is also acceptable among
their vast majority of the population. For example, these
include marriage, sexual orientation, and relationships;
family formation and its structure; alcohol drinking;
gambling; and drug use etc.

Islamic Lifestyle has strict and pre-defined boundaries for
all Muslims, and faith desires them to lead their lives
accordingly. However, the communities living in the
western countries (including UK) share some important
common theoretical religious concepts, either they fallow
the Western or Islamic Lifestyle. For example, the
population who have some religious understanding (of
Islam or Christianity) do belief in Allah (i.e relation
between Human Nature and Religion), belief in Angels
(Angels of Allah), belief in Divine Books (Quran, Bible,
Tora), belief in the Messengers of Allah (Moses, Jesus,
Muhammad pbuh), belief in Hereafter (The Day of
Judgment), and belief in Divine Destiny (i.e ‘Qadaa and
Qadar’). However, their understanding of these concepts is
shallow, and not clear to majority of them. Contrary to this,
major sections of Muslim community have clear-cut and
deep understanding about these religious concepts.

Wilson (1991) has also cited bad and good common
values between Western, and Islamic Lifestyles. He has
stated that murder, theft, dishonesty, and hypocrisy are



considered major sins in both lifestyles. Furthermore he has
concluded that principles of Justice, Compassion, and
Forgiveness have also been founded universal in the
Western, and Islamic Lifestyles.

Another list of common values in Western, and Islamic
lifestyles is __ treating others respect and compassion,
virtues of truthfulness, justice for all, personal
responsibility, self-discipline, and faith. Hanley (1989) has
created this list through informal search for recurrent themes
found in Quran and Bible.

The Intended Islamic Lifestyle

A careful review of the Divine Books clearly provide a
good understanding, and possibility of a common play
ground for both communities who fallow Western, and
Islamic lifestyles. However, there is a dire need to work on
universally common areas initially, and create more
harmony that exists at present. Some segments from both
communities would put determined efforts to obtain the goal
of harmony. A peculiar plan of work is required by Muslims
communities to remove the gaps between the two lifestyles.
This would facilitate and assist the Western population to
understand the intended Islamic Lifestyle.

Will the Mahdavi lifestyle be different from Islamic
Lifestyles?

| would like to cite a few important references, whose
authenticity all Muslims agree. As reported in Sahih
Tirmidhi (V2, P86, V9, P74-75) Holy Prophet has said:

"Even if the entire duration of the world's existence has
already been exhausted and only one day is left before
Doomsday, Allah will expand that day to such a length of
time, as to accommodate the kingdom of a person out of my
Ahlul-Bayt who will be called by my name. He will then fill
out the earth with peace and justice as it will have been full
of injustice and tyranny before then". This text informs that
Divine promises will take place on a pre-determined day, as
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most Shi'ite and Sunnit sources refer.

As evident, the re-appearance of Holy Imam Al-Mahdi
[ajj.] is a vital part of Muslims belief. The confusion exists
among the followers of other Divine Religions though the
concept of the savoir has been noted. It is also a common
impression among Muslim scholars that a fair majority of
Muslims do not have crystal clear concept about the Islamic
Lifestyle just before and after the Mahdavi period. This
posses many questions to the Muslims minds in the present
time. One of the essential questions is “Will the Mahdavi
lifestyle be different from current Islamic Lifestyles?” If
related Islamic literature is consulted on this aspect, it can
be safely derived that the present day Islamic Lifestyle will
not loose it essential components though it would be
improved in many aspects, levels, and dimensions. As
narrated in religious literature, simplicity, and human
dignity would be prime features in Islamic Lifestyle of post
Mahdavi period. There will be security, survival, and
happiness due to the adoption of intended Islamic Lifestyle,
and the earth will be filled with peace and justice as
promised by our last Prophet pbuh.

Research Methodology

A review of related documents was carried out, and
mainly secondary sources of data have been used for this
concept paper. The list of these sources is provided in
References / Bibliography. The secondary source
information has been further explored through personal
observation, one to one interaction, and focused group
discussions.

Results and Discussions

Seven major UK lifestyle areas have been studied in four
countries of Great Briton for forty years. These include
smoking; drinking; households, families and people;



housing and consumer durables; marriage and cohabitation;
pensions; and general health. The data has been collected on
several aspects of lifestyles through formal surveys. These
surveys present a picture of families and people living in
Great Britain. A tabular output is provided to summarize the
British lifestyle on a range of core issues. These include
demographic information, housing related issues, consumer
durables, employment, education, use of health services,
smoking, drinking, marriages and cohabitation and income /
expenditure (General Lifestyle Survey Overview Report,
2011). Some of these are given below:

-The household size has decreased over time. This may
be an indicator dis-integration of family unit.

-The institution of marriage has been weakened. The
proportion of couples living together without the wedlock.
This indicates that the previous moral standards have been
compromised at the cost of free society.

-Drinking habits of female segment have increased, which
indicate pressures and worries of this group.

-The availability of modern computer technology is on the
increase in the society.

Trends over 40 years

Facts about UK Lifestyle [increase or decrease etc.]

Household Size Declined from 2.91 persons to 2.35
Increased two-fold (from 9% to 16%).
Adults Living Alone Increased five times (from 2% t010%) for age

ranging 25-44 years.

proportion of married women decreased from
Marriages (with and without 74% to 47% (1979 to 2011) Couples living

wedlock) together without wedlock has tripled (i.e. 11%
in 1979 to 34% in 2011)

Cigarette smoking decreased from 45% (in

Smoking Habits 1974) to 20% (in 2011)

Drinking (>5 days per week) decreased.
(Men=23% to 16% from 1998 to 2011
Drinking Habits (Women=13% to 9% from 1998 to 2011
Women older than 45 years drink >5 days per
week than younger people

Three-fold increased in household access to
vehicles from 52% (in 1942) to 76% (in 2011).
Transport / Mobility Proportion of households with access to
multiple cars has trebled from 9% (in 1972) to

and 32% (in 2011).
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Increased HH access to home computer from

Computer Use 9% to 80% between 1984 to 2011,

Source: www.ons.gov.uk/ons/rel/ghs/general-lifestyle-
survey/2011/index.html

Concluding Remarks

An important conclusion is that human safety, security,
survival, happiness and wellbeing can be achieved with
adoption of simple but dignified lifestyle. Similar is an
intended lifestyle in Islamic faith system. This would be the
style of humans after the appearance of the Holy Imam Al-
Mahdi [ajj.] as narrated in religious literature.

The study finds that existing lifestyle in UK / European
countries includes only characteristics of the Islamic
intended lifestyle, and mostly people are far away from that.
However, they have the potential to adopt such style if it is
promoted among them in a rational and organized manner.
There may be several reasons behind this argument among
which one is very important, that is, they love to be close to
the human nature.

Another conclusion is that there is dire need to initiate a
virtual forum to discuss, and create awareness in regard with
the appearance of the Holy Imam Al-Mahdi [ajj.] among
Muslims, as well as other faith communities.

Strategies for Promotion of Ground-Setting Lifestyles

One possible strategy for promotion of Islamic intended
lifestyle which is also the Mahdavi lifestyle can be
promoted through:

a) Virtual discussion classes for Muslims and other Divine
religions.

b) Seminars, online free coaching to the young
populations.

c) Launching a joint web portal of all Muslims sects.

d) Religious information would be included in school /
college curriculum.




Secondly,

I. Character building of Muslim youth as suggested in
Islamic Lifestyle.

1. Advance training of Muslim students in scientific fields
such as nanotechnology, advanced mathematics, computer
robotics, molecular engineering etc.

Ii. Steps should be taken to increase / improve Muslim
image around the world.

Iv. Mutual tolerance of other Divine Religions

v. inter-faith discussion groups, and dialogue about the
Mahadism Doctrine.

Above all, it is vital to demonstrate Muslim role model
(simple and dignified way of life) to Muslim youth, and
other communities.
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Ethics, Human Interdependence and Future
Lifestyles: A divine Economics Approach

Dr. Syed Nisar Hussain Hamdani*

Abstract:

Religious literature shows that in the era of the last savoir
of the mankind [Imam Al-Mahdi ajj.], the interdependence
among people shall overwhelm the individualism. One of
the factors of this optimality shall be the rise in level of
ethical living under which utility of one individual is also
utility-bearing for another individual in contrast to the
conventional economics theory which emphasises upon the
individual's protection of self-interest. Another factor may
be the reduction in cost and increase in reward of genuine
relationships having economics, social, intellectual and
other benefits for relating people because of the Mahdavi
teachings. The Interdependent utility can be understood by
an assumption on individual preferences under which the
subjective welfare of an individual consumer or economic
agent depends on few measure of welfare/wellbeing of other
consumers. As many religions encourage cooperation,
patronage, bounteousness, altruism, generosity, volunteering
and other forms of contributing in others lives, it is a claim
of Divine Economics that people with more Divine Capital
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i.e. religiosity, spirituality, ethics and the infrastructures
which re-enforce divinely attributes are more influenced by
interdependent nature of own utility. Benefiting mainly
from Islamic ethical philosophy, this paper develops the
theoretical justification for enhanced interdependence when
agents are more ethical. This study will answer scientifically
that whether religiosity intensifies interdependent utility or
not? Do more ethical people are more interdependent?
“How this interdependence 1is relevant to economic
behaviour of an ethical person’ and, How far such
interdependence affects lifestyles? This is expected that
religiosity, spirituality or ethical attributes usually enhance
the interconnectedness of individuals or groups
psychologically, economically, and sometimes this relation
is so deeper that makes them accountable to each other. The
paper is a contribution towards Mahdism doctrine in the
field of economics and ethics.

1.1. Background

Despite the technological advancement, physical
infrastructure, economic progress, educational opportunities
etc. have increased manifolds during last few decades, yet
the problems humanity has faced have also increased.
Unfortunately, even with visible increase in incomes of
people on one side and on the other side, their happiness
level is falling day by day. The instruments, training and
manpower deployment for peace keeping has also been
increased but human life on earth has become rapidly
insecure. These and other problems of the today's world call
for a paradigm shift in economics, education, social
management, and governance.

Some people would believe that this situation is
aggravating because human in present are moving towards a
least ethical lifestyle. Other may relate this peak of cruelty
and injustice as predicted phenomenon indicating the



nearness of establishment of kingdom of God on earth.
Some others would say that establishment of Kingdom of
God cannot be near if at least some people on earth do not
display a welcoming behaviour for that Kingdom i.e. they
become highly expert in worldly skills, acquire depth of
piety, dispose height of ethics and think futuristically in
favour of environment and all living things in this
environment.

This situation puts a responsibility on shoulder of
researchers and scholars to present alternative theoretical
and practical models for a lifestyle that may reduce the
problems mentioned above.

This paper presents a socio-economic approach as a small
contribution towards understanding of alternative lifestyles.
Specifically, the paper highlights the lifestyle based on
individualism which significantly emerged in the recent
history of Western world versus the collective-
interdependent lifestyle as created in human nature and also
propagated by religions. With this understanding
interdependence among people we may identify on rational
grounds what could be the lifestyle in the era of Imam
Mahdi ajj. and how far it shall overwhelm the
individualism.

Economics presents a model of ‘optimality’ that without
harming to the utility or welfare of one individual, the utility
of other individual or society should increase. In the context
of Mahdism doctrine, it means that a lifestyle which
possesses at least two characteristics can be considered as
optimal;

That it safeguards one's own satisfaction or welfare

Without harming someone else's welfare it increases total
satisfaction or welfare in the society.

Such optimality can be imagined about an ethical living
under which, utility of one individual is gained from serving
one's own interest and also by making others happy and
satisfied i.e. utility of one individual is interdependent on
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utility of others. This is in contrast to the conventional
economics theory which emphasises upon the individual's
protection of self-interest. This is still dependent on other’s
wellbeing even if they don’t openly confess and/or practice
it. For example a manufacturer of car can only sell the car if
other people are earning enough (producing and selling
more) to buy it. The Mahdavi lifestyle as mentioned in
religious literature fulfils this requirement of optimality
because under Mahdavi era, people will live a life of justice,
benevolence, honesty, truthfulness and cooperation.
Moreover, their cost of living shall reduce because of
simplicity, reciprocity and enhanced sincere mutual
relationships bearing economics, social, intellectual and
other benefits.

The present study will answer scientifically that

- How the utility function of economic agents are
interdependent and interrelated with each other.

- Whether or not religiosity intensifies interdependent
utility?

- Are more ethical people more interdependent?

- How this interdependence is relevant to economic
behaviour of an ethical person

- How far such interdependence affects economic or
social lifestyles?

- What strategies can promote ethical lifestyles and
Mahdavi attributes to create a dignified, prosperous,
peaceful, just and cooperating society on earth?

1.2 Interdependence and World Religions

The Interdependent utility can be understood by an
assumption on individual preferences under which the
subjective welfare of an individual depends on few measure
of welfare/wellbeing of other consumers.

As many religions encourage cooperation, patronage,
bounteousness, altruism, generosity, volunteering and other
forms of contributing in others lives, it is a claim of Divine



Economics that people with more Divine Capital i.e.
religiosity, spirituality, ethics and the infrastructures which
re-enforce divinely attributes are more influenced by
interdependent nature of own utility. Benefiting mainly
from Islamic ethical philosophy, this paper develops the
theoretical justification for enhanced interdependence when
agents are more ethical.

1.3 Concept of Interdependence in Economics

The notion of interdependence can be derived from
natural science where each organism in an ecosystem
depends on another organism for its survival. There are both
indirect and direct relationships. Interdependence builds the
multifaceted feeding relationships in an ecosystem.
Likewise Divine Economics broaden this concept of
interdependence of individuals on each other for deriving
utility. According to this theory, there are at least four areas
human living which intensify this type of interdependence.
These are; religiosity, spirituality, ethics and the
infrastructures which re-enforce human relationships. These
combined are given the name Divine Capital. Like other
forms of capital,[financial, human, physical], the Divine
Capital is claimed to have effects on process as well as
outcomes of production, consumption, altruism and other
human activities. One of the effects of Divine Capital is the
enhancement in human interdependence. The present paper,
although touches all of them, yet puts more focus on one of
its elements i.e. ethical attributes of the individual.

Ethics effects interdependence by negative as well as
positive ways. Hence the main emphasis on the idea that
more ethical people are more interdependent remains
relevant in both cases. A simple case is that suppose the
utility of person ‘A’ depends on the consumption of person
‘B> and if the person B’s utility depends on person A’s
utility as well than utilities become repeatedly defined. For
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instance if person A is a short tempered man and his anger
leads to change in his utility function, this anger negatively
effects the utility of person B. We examine how social link
between agents is customized when they consider
themselves connect with others.

Similarly in consumer theory, we assume that the
satisfaction or Utility level of an economic agent A depends
on few characteristics of another economic agent B. For
instance, if consumer A gives donation to the consumer B,
the utility function of consumer A could positively and
directly depend income level or Utility level of B. And
Consumer B derives satisfaction from this act of altruism.
Furthermore, there are positive externalities associated with
consumption for example, the utility level of wife can go
into the utility function of her husband selflessly and
altruistically (Becker, 1981). But if person A dislikes person
C then any consumption which makes person C well off
makes person worse off. This variation in interdependent
utility function is none other than Jealousy that Professor
Childs wrote that “You got it, I want it; consequently I am
worse off. So, it is someone else’ responsibility to brighten
me up.

1.4 Ethics and Economics

Ethics is all about merits and values. A value is a good
which is targeted to be attained or a standard of right to be
tracked, while a merit is virtue which is a characteristic that
helps us to achieve right and avoid wrong. Ethical dilemma
and issues are interrelated with economic concerns. For
instance we can take the example of cost-benefit analysis,
while making decision about dollar 1000 whether to spend it
for a night in the city, or donate it to the charity? Its utility
level which makes you decide whether to spend a night on
the city or charity will increase your happiness/utility. The
charity may lead to prosperity of another human and gives



you satisfaction in the long term. We will weigh our choices
by assessing their estimated costs and anticipated benefits
against each other. Economists indirectly adopt a value
outline when commencement a cost-benefit analysis.
Different value obligations may result in alike thing, being
deliberated a benefit from one outlook and a cost from
another.

2. Review of Literature:

Since the Prophet of Islam Muhammad (SAWA) said:
"Your comrades whom Allah has positioned in your care;
Let him who has made guardian of his comrade by Allah
nourish him out of what he himself feeds, dressed him from
what he garments himself, and enforce not on him duty that
will overcome him".

The most striking characteristic of Islamic ideology is that
here rights and duties complement each other and are
independent. It is obligation on every individual (in Islam)
to understand the rights of other individuals in every
possible way. If we follow this rule than society would be
ideal society.When individuals are consciously involve in
fulfillment of their rights. The Vienna Declaration approved
at the International Conference on Human Rights (June
1993) indicated: "All human rights are world-wide, united,
interdependent and interconnected.” Imam Jaffar Sadeq
(A.S.) said “No life is more magnificent than owning
commendable moral values and ethics. (Qur’an 2:177) ...
Accomplish the agreements which you have committed, and
to be stable and enduring, in suffering (or pain) and
misfortune, and during the course of all stages of fright.
Such are the people of verity, the God-fearing.” It is further
said that “The gems and treasure of sustenance are veiled in
creditable and ethical standards! The Reverent Amir (A.S).

Irene Van Staver (2007) discussed deontological ethics.
He figured out that in analysis of Ethics in economics
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deontology comes before utilitarianism; having its own
downsides. And these downsides and shortcomings lead to
the need of another theory of ethics for economics, say
virtue ethics, which highlights the interconnectedness of
consumers and compulsion to the merits/values more than
institutionally implemented rules of society.

Matjaz Mulej et al., (2000) explained interdependence of
Specialists he discussed that interdependence is a result of
jointly different specializations which results in conflicts
and complementarities. He said that they don’t educate us
about ethics and morals of interdisciplinary cooperation
Specialists with more of these abilities generate even more
advantage. There is less chance of errors and they develop
more holistic opinion. There are number of methods which
support interdisciplinary cooperation, including Dialectical
Network thinking, Dialectical Systems Theory, Decision
Making Standardization, etc.

Boxall, et al, (2005) formulated a theory of
interdependent utility functions in investigating congestion
in recreation demand equilibria. He offered Modelling
Congestion as a sort of Interdependence in the Random
Utility models. The idea is inspected empirically through
the development of congestion forecasting functions which
individuals use to arrange themselves among a set of
recreation sites. They used revealed preference information.
An attractive conclusion of this work out is that leisure site
quality changes, which are predictable to give up utility,
may create negative utility if the impacts of the change on
overcrowding are mutually considered.

Karyn lai (2006) formulated a theory of interdependent
selfhood in the two idealistic civilizations by learning from
Chinese Philosophies” employs Confucian and Taoist
philosophies in innovative relationship, Karyn Lai
illustrated the exclusive insights of the two philosophies to
deal with current arguments on community, ethics, morals
and government. The problems comprise queries on culture,



selfhood, tradition, attachment, ethical development,
government and feminist questions about dualism in Ethics.

Boxall, Peter C. et al.,, (2005) endeavoured with the
courageous efforts by the marginal-utility economists of the
turn of the century to set a study design for the equalization
of and with the well along extension of this study by A. P.
Lerner. It further explained the refutations of traditional
antagonists. He summarized three more latest efforts, under
the titles of interdependent utility function, by putting the
limits on the field of inequality and latest theory of Justice
by John Rawls in universal ethics, but ended up on a
skeptical note.

Hajime Hori (2009) discussed the interdependent behavior
of selfless individuals. So utility functions signifying non
paternalistic altruism can be taken from the social relation
and communication among the altruist agents. He came up
with following results. First, non-paternalistic altruism has a
propensity to unite Utility functions. Second, we can
determine the degree to which the association can continue,
by linearly extrapolating a known structure of altruistic
Interactions,. Third, the amalgamation shows the
minimization of the range of Conflicting choices but the
direction of unification is deficient in ethical values. Fourth,
the conditions utilitarianism enforced on the structure of
altruistic connections are distinguished.

2.1 Ethical Theories

Ethical theories are the basics of ethical exploration
because they are the vantage point from which we can
achieve assistance along the trail to the decisions. Each and
every Ethical theory lay emphasis on diverse ideas e.g., in
order to get desirable ethical right decision these theories
help us to predict the results and interdependence of
individuals in terms of duties and responsibilities. For the
sake of simplification, we categorize ethical theories in three
type e.g., deontology, utilitarianism and virtue ethics.
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Deontology meaning 'responsibilities’ or 'liability’ which
deals with the concept that performance of right deeds or
wrong doings is not totally rely on the goodness or evilness
of their outcomes (University of Aberdeen, 2007).

The theory stresses on the notion that people should stick
to the duties and responsibilities which are assigned to them
while analysing an ethical dilemma. This theory relates with
the fact that good or right acts which an individual performs
effects the lives of other individuals as well. Utilitarianism
makes economic agents to have ethical partialities and to act
for the favor of others in order to give them benefits, which
leads to the generation o f Net (satisfaction) utility gain for
the consumer (Becker 1996). According to Rainbow (2002)
Virtue theory is nothing but an approach to morals and
ethics which stresses that the chief element of ethical
thinking is character not rubrics or outcomes. Virtue theory
values a person by his character (modesty, chastity,
virtuousness) instead of any act that may lost from his usual
conduct. The more virtuous person would get
acknowledgment and praise in the society, his beliefs and
acts lead to benefits of other people in his society. Hence
this act of virtue strongly intensify interdependent utility
function.

2.2 Types of People, Values and Interdependence

People are never alike; they differ in their approaches,
outlook, behaviours and values. People may be hypocrites,
dual faced and charlatans, or they may be immaculate, fair
and faithful having their values predefined and meaningful.
Although there are numerous types of people and their
values, yet we are classifying them into two broad types and
many sub-types as under;

1. Universal values

2. Contextual values

Universal Values represents those values which prevail
almost everywhere, at all times regardless of race, religion,



culture and other affiliations. The contextual values,
however, are ‘values in a context’. There may be other ways
to see the types of values; moral, material, aesthetic,
intrinsic, extrinsic, group values etc.

Now it's worth comparing the beliefs of different religions
and school of thoughts about ethical values. Annexure 01
shows what different religions and school of thoughts say
about certain ethical values. From the Annexure showing
Kinner's short lis of values, we can note that people can be
classified into types and the ethical theories too. Broadly,
Consequentialists and Deontologist theories are about the
conduct of people and Aristotelian is about their character.
Other theories such as Divine Command theory is about the
conduct or character as ordained by God.

2.3 Empirical Evidence about People’s Perception of
Ethical and Universal Values

A group of psychologists lead by Schwartz investigated
the existence of universal and ethical values, His work was
based on a sequence of literature that comprised interviews
and surveys of approximately 25,000 people in 44 countries.
He postulated that universal values relate to three basic kind
of human needs: e.g., i. organic needs, ii. social co-
ordination needs, and iii. welfare and survival needs.
According to empirical evidence from diverse ethnic types,
Schwartz founded that there are about fifty-six definite
universal values and out of which ten kinds of universal
value are power, achievements, Hedonism, Stimulation or
temptation, Self-direction, Universalism (tolerance; wisdom,
equality, harmony), Benevolence, Tradition, Conformity,
Security. Since these values prevail among people in
different intensities, there interdependence with other people
will also be affected by some level.

2.4 Islamic Ethical Philosophy and Interdependence
Abundant literature exits on Islamic ethical philosphy. A
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detailed review of such literature shows that ethical
attributes among people are beneficial for themselves and
also for the others around them including the environment
in which they live. This fact helps in developing theoretical
justification  for  enhanced interdependence  when
individuals/agents are more ethical. The Islamic literature
also shows that people's interdependence in consumption
affects wellbeing level of each other in positive or negative
manner. Hence, in this relationship, members may be
mentally, economically, emotionally and morally dependent
on and accountable to each other.

2.5 Balancing the Faculties of Soul - If Balanced will have
Different Interdependence than if not;

According to Naraaqi, there are four faculties of soul and
their balance is what we called Justice. Any extreme lead to
the undesirable results and socially unacceptable traits. The
balance in these faculties cause different independence as
shown in diagram below

Intellect ‘ Imagination

Wisdom Justice

Courage ‘ Chastity
Anger Passion

These ethical faculties has a strong impact on the
interdependent utility function. For instance the more wise a
person will the more decisive he will be to take those
decision which give him maximum utility in this world and
hereafter. He will be honest and more hospitable to his
guests so when he will visit them they will return the same
hospitability. He will be there through thick and thin of his
neighbors so they will help him out in his difficult times.
Likewise, the more courageous person he will be the more
acknowledgment and trust he will enjoy from his
community.



3. Divine Economics and Ethical Interdependence

3.1 What is Divine Economics, How it Views
Interdependence of Consumers?

Divine Economics deals with the study of Religions and
Economics in each other perspectives by using scientific
process. It is based on the rational choice theory like the
conventional economics does. According to the
conventional school of thought, economics is the study of
human behaviour where consumer and producer are
concerned to the management of utility and profit on the
basis of their self interest rather societal or common welfare.
The framework of divine school of thought is following the
same base like the conventional economics but unlike the
conventional economics the common interests/societal
welfare is equally important for him to maximize his/her
own utility or profit. To study the consumer behaviour very
closely the factor of is worth mentioning because more than
60% of the population is the believers of any organized
religion so that why their economic decision making is
affected by their religious obligations in one or in other
way.

The core theme of Divine Economics is less peculiar and
more for communal welfare. Since the priorities and
behaviour of a divine consumer is predefined. Whatever he
does there is an element of accountability and reward after
death on the back of his mind. For example, He gives a hand
to his falling companion or charity to poor not only because
he will get a favour in return but because he is accustomed
to it and this act of behaviour is mandatory to him under his
religious values. That is why we claim that a religious
person is more ethical and his interdependence is much
great as compare to a non religious person.

3.1 A Framework for Analysis of Economic Problem and
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Interdependence under Divine Economics?

The scope of this study is to outline a technical framework
for estimating the direction and magnitude of
interrelationships among socio-economic and ethical
variables considering the human interdependence. We
propose that the ethical variables, which we call 'Divine
Capital’, play a role of capital in the similar way as other
forms of capital [financial capital, physical capital, human
capital] in economic process and outcomes. As mentioned
that religions usually encourage the values such as care,
cooperation, patronage, bounteousness, altruism, generosity,
volunteering, sacrifice, and other forms of contributing in
others lives, therefore, it is a claim of Divine Economics
that people with more Divine Capital i.e. religiosity,
spirituality, ethics and the infrastructures which re-enforce
divinely attributes are more influenced by interdependent
nature of own utility.

In conventional economics, individual A’s utility function
is usually considered as independent of the consumption of
consumer individual B, therefore there is no concept of
obligatory charity or donations. In accordance with the
Divine Economics the ethical-man derives more utility if he
spends his wealth on other people as well e.g., the happiness
and sense of satisfaction an individual gets while spending
on needy in the form of charity, donation etc lead to more
utility of an individual but also bring the welfare in
economy due to this type of interdependence. The proposed
framework is as under;

The main goal of an individual is to maximize his Utility
and minimize his cost or expenditures cost. Now if the
consumer attempts to resolve his issue e.g., by maximizing

1. The formulation of Interdependent utility functions dates back to the publication
of Veblen's seminal theory of conspicuous consumption. Moreover “An
individual’s obvious consumption psychologically depends not only upon the
definite level of expenditure, but also depends on the degree of his expenditure, as
compared to the expenditure of other individuals” (James Duesenberry 1949)


http://en.wikipedia.org/wiki/James_Duesenberry

his utility, his consumer behaviour will be entirely different
from the consumer who is the follower of any religion and
vice Versa. Since the main problem of a consumers are:

Choose: the total time allocated to the market activities,
hobbies and  rest, personal  care, household
accomplishments, religious and social doings. For example
an individual spends his time in such a way that he also
consider the expected level of utility which he will obtain in
his/her perceived after world.

To maximize: the level of utility from the achievements of
goals and targets related to not only body but also soul.
Concerning to the previous example he maximizes the two
streams of utility; one in this world and the other expected
for an after world (U=UW + UA).

Subject to: Assets and total time budget Constraints. A
utility maximizing consumer who is also a believer will
consider many other constraints rather than budget
constraint while maximizing his utility. He will think about
the religious obligations and other moral values as well.

Now his preferences will become changed and his desired
consumption bundle will come to change which will affect
the forces of demand and supply in the market. In other
words this divine consumer response to non-monetary
constraints rather than monetary constrains and most of the
time these non-monetary constraints dominate the monetary
constraints for sake of maximizing his present and expected
future (after world) utility.

So his utility function also gets affected by his religious as
well as ethical/moral values. Now the specific research
question to be answered is “Do ethics intensify
interdependent utility function or not?”

Since utility function under Conventional Approach: U =
f(X, Y) which means utility is derived from consuming good
‘X’ and good ‘Y’ and the utility function under Divine
Economics Approach is :

U =f[(X, Y)W, (X, Y)a) subject to a total income 'M'.
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where the function shows that utility can be derived from
worldly goods, services or activities denoted with
superscript 'w' and after worldly goods, services and
activities 'a’. The 'w' and 'a' can further incorporate a series
of activities through which an individual can achieve utility.
All these activities are utility bearing for the consumer.
Under Divine Model, the total M is earned through
allocation of time to market related activities where the
market time is total time [24 hours] minus time used for
other activities such as leisure (L), volunteering (V), and
religion (R). Moreover, the individual allocates total M into
consumption for self (C) and consumption of others through
his donations (D), therefore, the utility function may be
written as;

U=f(C,D,L,V,R)

As mentioned earlier that (U=UW + UA), hence the above
U-function may be written as;

UW=f(CW,DW,LW,VW,RW)

UA =f (CA, DA, LA, VA, RA)

where

C = Total Yearly spending (in rupees) minus charity and
societal expenditures.

D = Monetary value yearly spending (in rupees) as
donations to needy individuals people

and organizations.

L = Total time allocation [yearly] for leisure (rest, sleep
and privacy).

V = Total time allocated [yearly] to voluntary acts.

R = Number of hours [yearly] assigned to religious
activities (e.g., worship, knowledge, preaching etc.).

The activities C, D, L, V, R are further series of activities.
For example ¢y, ¢, ... ¢, for worldly and after worldly
activities. One may be surprised how 'R' can be worldly
religious activities? The answer is that individuals
sometimes perform religious activities with a view to obtain
some explicit or implicit worldly motives. This framework



provides the foundation for faith-based economics. The
above discussion can be further extended towards
interdependence analysis.

Layard (2002) specifies that there are seven factors which
affect happiness, satisfaction and domestic relationship i.e.
health, personal liberty, monetary situation, work,
community, Individual values). From science of ethics we
know that there are four degrees of self e.g., Organic Self
(Nafs-e- Nabaatiya), Animalistic Self (Nafs-e-Haiwaaniya),
Humanist Self (Nafs-e- Insaaniya), Divine Self (Nafs-e-
Qudsia). Desire is the basic difference between organic and
animalistic selves. The human-self makes the human to
think about welfare of others beside themselves. The Divine
self is even higher than the human self and is purified,
sacrificing and extensively others-regarding. In economic
literature, the interdependent utility function to represent
such others regarding individuals can be represented as

WA (00 Y > self-regarding individual
A

UB = f (CB CM.ee, > others' regarding
individual B

Where

U is utility of individual A and B respectively. CA is
consumption by individual 'A' on himself and CB is
consumption by others (through gifts, donations, charity).
The indicators’ set in our model can be many; the economic
desirables which we want to have because of self-passionate
basis of human nature such as income, consumption, and
economic as well as non-economic desirables which we are
willing to give to others due to 'others-passionate’ basis such
as religious and other donations (Zakat, charity etc.),
volunteerism, care of others. These ethical desirables can be
measured in a form of index, we call it 'Divine Capital
Index'. The following propositions are presented which may
be tested by the help of empirical evidence;

Proposition - 1: Other things held constant, the higher the

The Bright Future - No.9

31



Ethics, Human Interdependence and Future Lifestyles

32

value of Divine Capital Index, it is likely that the individual
will be more interdependent with others.

Proposition - 2: Other things held constant, the higher the
value of Divine Capital Index, it is likely that the individual
will get more satisfaction by spending on others.

Since under conventional economics, the key objective of
a rational individual is to attain maximum level of utility [by
serving the self], but Divine Economics recognises the other
types of individuals who maximize their own utility by
serving the interest of 'self' as well of 'others'. They value
the association with others sometimes so deeply that makes
them accountable to each other; hence, they go beyond to
merely spending for each other.

Since Self-Satisfaction (Utility level)! is assumed here as
function of economic and non-economic factors including
ethical attributes [index], then the self-satisfaction of
individual shall depend on economic factors such as per
capita income and consumption, spending on altruistic
purposes such as Zakat/Khums, time allocation and
spending for others' satisfaction, and alike other factors.?
Taking SS [self reported satisfaction] as a proxy of 'Utility’,
the Empirical model therefore, may take the following
general form;

SS = B, + B: (Legitimate income) + B, (self-oriented
consumption) + B 3 (Religious givings e.g Zakat /Khums +
B4 (Other spending on help of others) + B 5 (Index value of

1. Imam Jaffar al Sadiq said that “God, the superlative, in His superlative justice, has
linked with pleasure and wellbeing with inevitability and serenity e.g., submission
to Lord’s will and attached grief and discomfort with disbelief and anger (w.r.t
Divine will). Hence, faithful individuals believe that the set of values and ethics
originating from such teachings can lead to satisfaction or success in both worlds.

2. According to Islamic literature there are some principles of consumption. Islam
encourages spending of wealth within the range of these limits and goals. It
declares consumption as one of the basic attributes of the believers and spending
may take the following forms; spending on the daily needs of self, family and
dependants, spending for the pleasure of Allah [this includes obligatory charity in
the form of Zakat, Khums, Kuffara, Fitrah etc. and non-obligatory spending on the
needy in the form of Sadagah, donations etc.



ethical or Divine Capital attributes) + 3 ¢ (Religiosity Index)
+ U

Where SS is Self-Satisfaction as self-perceived self-
reported status of individual; legitimate income is total
income minus illegitimate income,’ consumption, and
religious giving and other spending is measured for a period
of one year; Po is intercept and Pi‘s are coefficients of
independent variables. The Divine Capital Index can be
prepared on the basis of important ethical attributes which
affect human's self-regarding or others-regarding
behaviours.

The estimation of the exact relationships among
socioeconomic variables and ethical interdependence can be
done by collecting data on the above variables with the help
of questionnaire and the analysis can be done by using
simple OLS technique. A more advance analysis can be
done using AMOS to estimate the relationships among
unobservable variables such as religiosity and Divine
Capital attributes.

For the development of microeconomic foundations of the
above described model, keep in in mind that the variable
under Divine Economics can be identified and insights can
be derived from the religious commandments [such as
ahkaam in Islamic terms]. Ahkam are the fundamentals of
any religion but in conventional economics we usually
perform analysis through observations and experiments.

If such model is estimated for intensity of determining the
diverse relationships, it may show the nature and magnitude
of human interdependence that the spending wealth to fulfil
one's own as well as others’ needs have positive and
significant effect on individual’s own self-satisfaction and

1. lllegitimate income may be calculated as self-reported total income and
subtracting a self-reported part of income which is not fully legal or within the
religious boundaries. Although, estimation of legitimate income is difficult but is
not impossible. With skillfully developed questions and interactively conducted
interviews, one can get this data.
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the strength of this relationship shall depend on the value of
Divine Capital Index.

4. Concluding Remarks

This paper attempted to illuminate the strengthening and
intensification of inter-dependent utilities by using Divine
Economics approach in order to pave the ground for
economic analysis in Mahdism doctrine. Justice and other
ethical value shall prevail on earth in the era of Imam Mahdi
ajj. and will be the most distinguishing aspect of the
Mahdavi governance on earth as comapred to all past and
cotemporary models of governance. Thus it is important to
promote understanding about the interrelationships among
economic and ethical factors affecting economic, social,
aesthetic and spiritual well being of people. The framework
presented above can help in estimating how religiosity or
ethical attributes usually enhance the interconnectedness of
individuals or groups psychologically, economically. The
underlying propositions include the higher the value of
Divine Capital Index will cause more interdependent with
others and more self-satisfaction by spending own wealth on
others.

From the preceding discussion and a tentative modelling,
we conclude utility function of economic agents are
interdependent and interrelated with each other. Their
religiosity level is likely to intensifies such interdependence
and that more ethical people are likely to be more
interdependent. It has been shown that the ethical values are
likely to systematically affect individuals satisfaction in an
interdependent manner. Once we recognize the
interdependent nature of utility function of society, the
economists can discover the degree to which the utility
function of economic agents are interrelated with each other
under diverse ethical lifestyles. This approach and practice
would result in better understanding at macro level, about
the alternative lifestyles of people through economic



policies, income redistribution and people's performance in
growth-inducing process. Also at micro level, it may be
observed how the ethical patterns systematically affect
humans day to day behaviours leading them towards
regarding others' preferences. Through the effects of ethics
on different fields of life such as in professions, research,
intellectual creativity, competition, marketing, media, and in
economic performance of manpower, would help in leading
the whole society to justice, peace and prosperity. Although
the notion of interdependent utilities has been discussed in
economic literature, the present paper is yet a contribution
towards Mahdism doctrine in the field of economics and
ethics.
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Annexure - 01: Kinner's Short list of Universal Values
[Source: Kinner at.al (2000), A short list of Universal Values,
Counseling and Values, Vol. 45]

Sr.No | Values List Source Description Reference
To love the Lord your God and
to walk in all His ways and to
keep His commandments, and ‘]%Szhga
Judaism to hold fast to Him, and to serve )
Him with all your heart and soul.
Happy are those who act justly, Psalm
who do right at all times. 106:3
You will know the Truth and the )
Commitm Truth will set you free. John 8:32
0 nt to € Christianity | Love the Lord your God with all Mathew
. heart and with all your soul, and X
1 something with your mind 2237
g:ﬁgher Adore your Lord who created Quran
oneself you, as He did those before you. 2:21
Islam Do not confuse the truth with Quran
falsehood, nor conceal the truth 5:42
knowingly. )
Truth alone prevails. The way of | Mundaka
the God,..proceed to the Highest | Upanisha
Lo Abode of the True. d, l1.i.5
Hinduism For He, the Supreme Self, is not Bhagavad
born, nor having come into Gitagz 20
phenomenal existence, will He ’
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http://papers.ssrn.com/sol3/cf_dev/AbsByAuth.cfm?per_id=724806
http://papers.ssrn.com/sol3/cf_dev/AbsByAuth.cfm?per_id=724806
http://papers.ssrn.com/sol3/cf_dev/AbsByAuth.cfm?per_id=1246756
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http://papers.ssrn.com/sol3/cf_dev/AbsByAuth.cfm?per_id=1246756
http://papers.ssrn.com/sol3/papers.cfm?abstract_id=1600954##

ever cease to exist.
. Tao Te
Taoism Hold to the Truth. Ching 8
Gentlemen set their hearts on Analects
Confucianis moral force. V.11
m Be ready to die for Good way. AT\;;I(legts
And should one live a hundred
years not seeing the immortal
Buddhism | state; better still is one day lived %Zzn;maﬁ
of one who sees the immortal P )
state.
The goal of Humanism is a free
and universal society in which Humanist
people voluntarily and Manifesto
. intelligently cooperates for the I1.p.3
Humanism common good.
Each person’s future is in some H:m;rgfé
way linked to all.
1.p.3
Introducti
N on
The goal of Qtrljneilnsgn is freedom American
) Atheist
Atheism p.2
There is no divine guardian of Atheism
truth, goodness...man must Teaches
defend them or they will perish That's,
from the earth. P.1
Whereas the recognition of deéIJé’r\latio
inherent dignity and of the equal n of
United and inalienable rights of all Human
Nations members of the human family is Rights
the foundation of freedom, Prea?mble
justice and peace in the world. P1 '
E’;J' Value Source Description Reference
Self Yea, man is bowed, and mortal
respect brought low; bought low is the Isaiah 5:15
, pride of the haughty.
humility Judaism Pride goes before ruin, arrogance
, self before failure, better to be humble Proverb
discipli and among the lowly than to share 16:18
2 | ne,and spoils with the proud.
accepta From inside , from the human
nce of heart, come evil thoughts , acts of
person L formulation , theft murder adultery , Marks
al Christianity agreed, and malice; fraud, 7:22,23
respon indecency, envy , slander,
sibility. arrogance , and folly; all these evil
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things come from within, and they
are what defile a person.

Whoever exalts himself will be

humbled; and whoever humbles M;ét,?_ezw
will be exalted. :
If you give alms openly, it s well, Quran
but if you do it secretly and give it 5971
Islam to the poor, that is better. :
And those who are mindful of their Quran
moral obligations; they will live in 70:32-35
gardens of honor. )
Whoever, giving up all selfish
desires, goes free from craving, he | Bhagavad
is free of egotisms and self Gita 2.71
interest, and he attains true peace.
Hinduism Hypocrisy, arrogance, egotistical Bhagavad
pride, anger, violence of speech, Gita
and ignorance- these are the
characteristic of one who is born to 16.4
the demonic way of life.
Live for your center, not your Tao Te
sense. Ching 12
The sage remains sensitive Tao Te
Taoism avoiding extreme, avoiding ching 29
extravagance, avoiding excess. 9
A man who boasts of his
achievements has no merit, a man C-I;lziir? T2e4
who brags will not endure. 9
A gentleman ...... must remove all Analects
Confucianis trace of violence or arrogance. VIil.4
m The gentleman is dignified. But Analects
never haughty. VIII.26
Themselves the wise does tame Dhammapa
' da 6:5
Buddhism Whoever dwells seeing the
pleasurable, in senses
unrestrained, immoderate in food, | Dhammapa
indolent, inferior of enterprise, over dal:7
him indeed, Mara prevails, like the
wind over a weak tree.
The preciousness and dignity of Humanist
the individual persona is a central Manifesto
Humanism _ humanist value. I, P.4_
Individuals should be encouraged Humanist
to contribute to their own Manifesto
betterment. I, P.5




Atheist
Man can and must create his own Aims and
destiny. Purpose,
Atheism P.1
We must face the consequences .’?égiﬁ;
of our acts. That. P.1
. Leviticus
Judaism Love your fellow as yourself. 19:18
Always treat to others as you Matthew
S would have them to treat you. 7:12
Christianity If someone asks you to go a mile Matthew
with him, go two. 5:41
Do not take a life, which God has Quran
forbidden, except in a just cause. 17:33
Islam
He who fabricates lies is doomed Quran
to failure. 20:61
Do not kill. Bhagavad
N Gita 16:2
Hinduism
Do not lie Bh_agavad
) Gita 16:2
In dealing with others. Be gentle Tao Te
Respec and kind in speech, be true in Ching 8
tand ) ruling, be just. 9
caring Taoism
for The sage takes care of all men
other and abandons no one. Tao Te
individu Ching 27
als (i.e. Never do to others what you would Analects
(the Confucianis not like them to do to you. 15.23
Golden m Keep promises. Analects
Rules) : : 1.8
What are the four vices of action
that he gives up ? they are injury to Digha
Buddhism life Taking what is not given, base Nil?a a
conduct in sexual matters , and Y
false speech.
The goal of humanism is a free .
; Lo - Humanist
: and universal society in which .
Humanism people voluntarily and intelligently Mangezsto g
cooperates for the common good. )
Atheism The Cooperation of man is the only TAeg]ceiisgs
hope of the world. That, P.1
U.N
United All human beings, should act doechaJrijl]thnn
Nati towards one another in a spirit of :
ations brotherhood Rights
) Preamble,
P.1
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Er. Value Sourc Description Reference
0 e
. The Lord God took the man, and places .
Judai him into the Garden of Eden to till it and GeneS|s
sm : 2:15
tend it
A righteous man knows the needs of his Proverbs
beasts. 12:10
What man shall there be among you, that
Christ have one sheep, and it s falls into a pit Matthew
ianity | on the Sabbath day, will not lay hold of is 12:11
and lift it out?
His knowledge extends our the heavens
Islam and the earth, and the preservation of Quran 2:255
them both tires Him not.
. Not rejecting any creature, always
I-:gwrﬁu friendly and compassionate gﬂggfzv ?g
. (Characterization of the Yogi). )
Caring 307 | Love the world as yourself, and you'll be Tao Te
for m able to care for it properly. Ching 13
other
4 Living | Budd | One who is harmless to all living beings | Dhammapa
things hism is called noble. da 19:15
and the _
environ The planet earth must be considered a
ment single ecosystem ......... the cultivation Humanist
Huma and conservation of nature is a moral Manifesto I
nism | value. We should perceive ourselvdes as Pe
integral to the sources of our being in :
nature.
Athei We.......... Affir_m that life is precious and Atheist
sm that the ecological balance of our planet Manifesto,
must be conserved. P.1
U.N.
Conference
Unite Peace, development and environmental on
d protection are interdependent and Environment
Natio indivisible U.N conference on and
ns Environment and Development. Developmen
t. Principle
25,p.5

Web Sources: Prepared with major inputs by Atique
Farrukh from www.trinity.edu/cbrown/intro/ethical_theories.html

AttE}QLCt";L/ A Nature of Ethical Remarks on Intensity of
cts/both Interdependence Interdependence
Salutation (salam) leads to more .
intensity because the one who Salutation (Salam) strongly
Always first offered salaam was only intensify mutual response/
in salutation | admirable (Mustahab in Islam) | relationships. “Being cordial and
to others | for him but not obligatory but to sociable with people brings
reply it becomes obligatory compassion and friendship
(Wajib) on the other person. Imam Mohammad Bagqir a.s.



http://www.trinity.edu/cbrown/intro/ethical_theories.html

Helping
others

Helping others does intensify
interdependence because the
one who helps others derives
satisfaction from his voluntary
work and the one who is getting
help gets involved.

Helping others strongly intensify
because interdependence when
he comes to now that helping
others will give him 10 times
more reward for this act in life
hereafter. “Being jovial and
gregarious with people is half of
wisdom by itself’ Imam Jafar a.s.

To keep
clothing
‘clean’

Self -hygiene is the ethical
value liked and appreciated by
everyone. Since Islam claims
"Hygiene/cleanliness is the half
Faith (Imaan)" thus making it
obligatory for Muslims. The neat
and clean person not only
maximizes his own utility but
also gives a positive oomph to
the person he meets.

Cleanliness sturdily intensifies
interdependent utility function “I
appeal to you therefore, brothers,
by the mercies of God, to present
your bodies as a living sacrifice,
holy and acceptable to God,
which is your spiritual worship”
Romans 12:1

To be
personally
involved
while
serving
guests/
neighbors

It leads to more intensity
because the one who
personally involved while
serving his guests derives utility
from his own act besides giving
utility to his guest. Islam places
great importance on the
treatment and hospitality of
neighbors. Prophet Muhammad
said: "Jibril kept mentioning to
treat neighbors with gentleness
until | thought he would allocate
a portion of inheritance for
neighbour."” (Al-Bukhari and
Muslim)

This act strongly intensifies
mutual relationship. “Let the
believer in Allah and Day of

Judgment either speak good or

keep silent. Let the believer in
Allah and Day of Judgment
respects his guests. Let the

believer in Allah and the Day of

Judgment respect his
guest."(Prophet Muhammad
PBHA)

To be justin
all dealings

Justice is the ethical value
which intensifies the
interdependence utility of both
individual the one who is justin
all his acts and the one who
gets benefits because of his
justice. “Provide full measure
when You measure, and
balance with a balance that is
straight. That is fairer and
reasonable in the final
determination.” (Qur'an 17:35)
“So establish weight with justice
and fall not short in the
balance.” (Qur'an 55:9)

This act strongly intensify the
interdependent utility function
“O you who believe! Stand out
steadfastly for Allah, as
spectators to just dealing, and
don't let the animosity of others
to make you deviate to immoral
and move off from justice. Be
fair: and fear Allah. For Allah is
well-familiar with all that you
practice.” (Quran 5:8)

To be kind
to servants

Being kind is the ethical value
which gives utility to kind
person as well as the one who
derives utility from the kind
person’s act of kindness.

Kindness strongly intensifies
mutual response. Prophet
Muhammad SAWW said: “Allah
says, ‘there are three persons
whom | will be against on the
Day of Judgment: 1. One who
makes an agreement in My
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Name, but he proves unfaithful;
2. One who vends a free person
(as a slave) and enjoys the price;
and 3. One who hires a labourer
and does not give him his full
wage after taking full work done.”
(Al-Bukhari 3:430)
schocle gans others st As | TS actstrongly intensfy the
a result he fulfills his promises p N
and both maximize their utility. “If the borrower is in a trouble,
"Abu Hurairah t narrated that give hlm time till it is easy for him
To return Allah’s Messenger said: “If | to reimburse. On the other hand
loan on own a gold equivalent to the if you remit it for the purpose of
promise/sch | mountains of Uhud, it would not donation, that is finest for you, if
edule please me that anything of it yo# only knew. And fear the Day
should remain with me after when you shall be brought back
three niahts excluding what | to Allah. Then shall every soul be
ghts exciuding w d what it earned, and none
possess for reimbursing psrllall be dealt with,unjustly ?
debts. (AI-Bulzige;r)l Vol. 8 Hadith (Qur'an 22:280-281)
“O believers! Make not illegal Moderation/Wise Spending and
the good stuffs which God has Avoidance of Extravagance and
o made legal for you, but refrain Extremes strongly intensify the
To maintain yourself to excess: for God interdependent utility. “No doubt,
discipline in loves not those particular to squanderers are brothers of the
expenses surplus.” (Quran 5:87). This Wicked Ones; and the Wicked
cause sustainable consumption | One is to his Rab ( the Sustainer)
hence high utility especially (Himself) thankless.” (Qur'an
when income is low. 17:27)
Patience is the ethical value
which makes a person “Be
static in the presence of the . . .
God, and wait tolerantly for Him | . Patience stron_lgly ;ntenfsn‘y
to act. No need to worry about Lnterdependent utility function. As
. : Cheerfulness and a good nature
To patiently wicked people who flourish or purges hatred and rancour”
behave fuss about their wicked Imam Musa Kazem
when others arrangements. Refrain Similarly Bible quotes “A hot-
don’t. yourselves from being annoyed! tempered man stirs up
Tutrnlfrom yourtanger! '.\:0 nleed dissension, but a patient man
o lose your temper, it only !
brings destruction. For the evil calms a quaritgl..l(é\lIV), Proverb
will be devastated, but those :
who put faith in the Lord will
own the land” [Psalm]
Annexure -02: Ethical attributes and nature of
interdependence

Source: Prepared by the author with major contribution by
Misbah H. Qureshi




Social Preferences and Religiosity: An
Experimental Analysis

Dr. Anwar Shah?

Abstract

Economic theory assumes that individuals are selfish.
Laboratory experiments however show that most, if not all,
individuals are other-regarding. This however does not
mean that the selfish behavior is “dead”. Studies show that
the other-regarding individuals use information asymmetry
for their own selfish gains. It is widely believed that religion
can constrain selfishness and foster pro-social other-
regarding behavior. The primary aim of this study is to
investigate whether individuals behave significantly
different when controlled for religiosity. The study
examines the behavior of proposers in a modified ultimatum
game after priming their religious identity. Using prime
instrument of a saying of the Holy Prophet Muhammad
(PBUH), we find that proposers mostly make equitable
offers to responders. This is in spite of the fact that the
proposers could use informational asymmetry regarding the

1. Assistant Professor, Department of Economics, Quaid-i-Azam University
Islamabad
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size of the pie for maximizing private gains. The study
suggests promoting universal values based on the true
teaching of Holy Quran and the narrations of the Holy
Prophet Muhammad (PBUH). Higher is the effort for the
propagation of such values higher is the probability to see
the era of Hazrat Mahdi (Ajj.) which the literature suggest
to be the era of prosperity and Justice.

Introduction

The role of religion in decision-making has long been
debated in economics and other disciplines. The link has
been rationalized in a number of ways. Adam Smith (1872)
states that religion give sacredness to moral rules by
regarding it as commands from God. Putnam (2000)
considers religion as part of social capital and argues that
religious affiliations and participation promote social
interaction,  cooperation, and economic  growth.
Anthropologists believe that the performance of collective
rituals in religious organizations promotes cooperation and
cohesiveness (e.g., Sosis and Ruffle (2003). Tan (2006)
asserts that if religious doctrine reinforces pro-social
behavior, we should expect altruism to increase with
religiosity.

In a survey paper on the economics of religion,
lannaccone (1998) describes the evidence linking religious
adherence by individuals to a wide range of phenomena,
including improved mental and physical health, marital
stability, reduced incidence of criminal and delinquent
activity, and lower rates of alcohol and drug abuse.Barro
and McCleary (2003) report that religious beliefs (e.g., the
afterlife belief) within a country are related to greater
economic growth.Lipford et al. (1993) argue that promotion
and adherence to ethics by organized religion benefit the
economy at large as it induces reduction in crime by
declaring it immoral and save public expenditure on



policing etc.

The evidence from experimental studies on the link
between religiosity and other-regarding behavior is mixed.
Whereas studies by Tan and Vogel (2005), Johansson-
Stenman, Mahmud, Martinsson (2005), Tan (2006) and
Anderson (2007) found no support on the link, Ruffle and
Sosis (2003, 2007), Eckel and Grossman (2003) and Ahmad
(2008) found the opposite. These studies capture different
dimensions of religiosity (including belief on God, belief in
the life hereafter, rituals, salvation, religious experiences
etc) in a wide variety of games including variants of the
dictator, ultimatum, trustandpublic good games.

Most of the literature that studies the impact of religiosity
on decision making in laboratory experiments simply
compare payoffs of two groups differentiated on the basis of
self-reported level of religiosity. Since there are other
factors that might affect the decisions of individuals in the
two groups. Hence, simple “levels” comparison is not
appropriate as there is no pre-defined “religious norm” in
levels and there is nothing religiously wrong with choosing
a low or high ‘level’. Hence, we aim to analyse the impact
of religiosity in a situation having a pre-defined “religious
norm”. For this we manipulate the experimental design of
Kagel, Kim and Moser, hence forth KKM, (1996).

It is pertinent to mention that KKM (1996) designed an
experiment to know whether consistent deviation from sub-
game perfect equilibrium in the ultimatum game is due to
true or strategic fairness. For this they modified the
ultimatum game. They gave player 1 (the proposer) 100
chips which he/she had to divide among him/herself and
another player (the responder).! These chips were converted
to $ at different rates for proposers and responders. In
symmetric form of the game, both players had information

1. “Chips” and “Experimental Monetary Units (EMU)” is used identically in this
study. In addition, Chip’s price or Chips’s conversion rate and exchange rate of
EMU convey the same meaning.
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about their own payoffs and that of the other (as chips
conversion rates is a common knowledge). In an
asymmetric form of the game one player (the proposer)
knew the conversion rates, and the other player (the
responder) only knew about his/her conversion rate. In all
cases players knew their own payoff. Their hypothesis was

“If the strong deviations from the subgame perfect
equilibrium outcome in ultimatum games is rooted in an
altruistic impulse (“trying to be fair”) then when player Is
have relatively higher payoffs, and they are the only ones fully
informed, chip offers to player 2s should approach the equal
dollar-split value. On the other hand, if an altruistic fairness
norm is modified by concern for maximizing social surplus,
then the underlying money offers, while favoring player 1s
when they have relatively higher payoffs, should favor player
2s when the payoff advantage is reversed”.

The results did not support these hypothesis as in case of
information asymmetry i.e when only the proposers were
fully informed and had relatively higher payoffs (the
proposers’ chips were converted to $ at a rate three times
that of the responder), they offered roughly an equal split of
chips (resulting in unequal money splits), and offered very
unequal chips (resulting in roughly equal money splits)
when the responders had relatively higher payoff (the
responders’ chips were converted to $ at a rate three times
that of the proposer). They view this behavior of the
proposer to be motivated by self-serving notions of fairness
while taking strategic considerations “seem fair than be fair”
into account, since lower chip offers are more likely to be
rejected. Camerer and Thaler (1995) believe this to be an
important reminder that self-interested behavior is still alive.

The KKM study does not tell us whether the proposers
consider the “seeming fair than be fair” as an unfair move in
itself. A recent study by Bicchieri and Alex (2009) finds
that they actually consider it unfair. They ran an ultimatum
game with three treatments. In their experiment, endowed



with 10 $, proposers had to offer (5,5) or (8,2) to the
responder or let a coin flip decide one of the two offers. In
the first treatment, information was a common knowledge
as responders knew all the options available to the
proposers. In the second treatment, information was private,
as responders were unaware of the coin flip option. In the
third treatment information, was limited as responder knew
about the coin flip but did not know whether the selected
offers were due to a coin flip or otherwise. Perception about
what is a fair behavior in each of these treatments was
elicited through incentive compatible questions that
measured their normative expectations. The questionnaire
asked whether the responder found each of the three
treatment options fair. The questionnaire was aimed at
assessing whether there was an agreement in the
Responders’ normative expectations, an indicator of the
existence of a social norm. Similarly, Proposers were
informed about the questions being asked from responders
and were asked to guess about the percentage of Responders
who have indicated the (5,5), (8,2) and coin flip,
respectively, as a fair option. The questionnaires were
designed to 1) make fairness norms more salient, and 2) test
for an agreement between the Responders’ normative
expectations and the Proposers’ beliefs about them. Almost
all Responders considered the (5,5) split to be fair in all
information conditions, and a majority of them also thought
that the coin split was fair. A remarkable degree of
agreement was found between the Responders’ and
Proposers’ beliefs about the normative expectations of
Responders.

Their results show that in full information and private
information cases agents mostly observed norm compliance
and chose either a coin flip or an even split. But in the
limited information case norm evasion was observed, as
agent knew what is fair, but 31(58.5%). subject out of 53
deviated from it by choosing (8,2).
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The KKM experiment shows that agents use information
asymmetry for their own selfish gains. Cristina and Chavez
(2009) shows that proposers consider selfish gains from
information asymmetry as unfair but still choose to be
unfair. The primary aim of this study is to investigate
whether these results are robust when control for religiosity
of individuals whose religion deem the selfish gains from
information asymmetry as unfair. We assume the design of
the KKM with one exception that proposer endogenously
choose conversion rate of the chips from a given list. We
assume that an individual loaded with religious values is
likely to give sacredness to their religious norms, as
believed by Adam Smith. Hence, avoid using information
asymmetry for selfish gains.

Even though we are not controlling for the other-than-
religiosity factors in our experiment, information
asymmetry of the sort proposed in this study greatly
minimize its impact. The logic goes as follow. Whereas
there is nothing religiously wrong with choosing low or
high “levels” when chips’ prices are known to all, (as it does
not involve any deceiving), choosing relatively unfair
conversion rates have moral issues when it is not known to
the other party as it carries the intention of tricking the
respondent to accept unfair offers made by the proposer. It
is therefore reasonable to expect religious individuals to
choose own conversion rates equal or closer to those of the
responder. Thus this study can better capture the effect of
religiosity, while alienating the impact of other factors in a
convenient way. We find that priming religious identities of
the proposers lead them to offer equal chips and a fair level
of conversion rate, thus supporting our conjecture. The
study suggests promoting values which are equally valued
in the world regardless of discrimination caused by religion,
culture, ethnicity or other prejudices such as justice,
honesty, truth, care, respect, peace, freedom, and human
dignity etc. It is obvious that any individual or society



exerting effort for the ground setting of early appearance of
Imam Mahdi has the prime responsibility in this regard.

The rest of the paper is organized as follow. Section 2
gives literature review. Section 3 explains religiosity
indicators while Section 4 discusses the experimental design
and procedural details. Section 5 provides details about
hypothesis. Section 6 discusses the results and section 7
concludes.

Literature Review

A comparatively small number of studies in experimental
economics have analyzed religion as a determinant of
behavior, as part of the growing use of laboratory
experiments to look at the impact of variable like culture,
nationality, and gender on individual behaviors
(e.g.,Henrich, J., 2000; Chuah et al. 2007, Chaudhuri, A.,
Gangadharan, L. 2007). Some of the papers that study the
impact of religion on choices in laboratory experiments are
summarized below.

Eckel and Grossman (2003) test the framing effect of
subsidy on charities in the dictatorgame,' and include
religiosity as a dummy variable in their analysis. Subjects
make a series of 12 allocative decisions, dividing
endowment 40, 60,75 and 100 (each token is worth $0.10)
between themselves and a charity, selected from a list of
ten. Subjects receive subsidy on positive giving to charity in
the form of a rebate or a match. In the ‘rebate treatment’
tokens allocated to the charities are refunded at the rate of
20, 25 and 50 percent, while in the ‘matching treatment’
tokens allocated to the charities are matched at the rate of
25, 33 and 100 percent by the experimenter depending on
the token size. They estimate charitable contributions as a
function of the endowment size ($ value of the tokens), the

1. In the dictator game, an individual A is given a certain amount of money with the
option of sharing it with another player B in anyproportion In the game A is the
dictator and B is a passive recipient.
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price of giving $1 to a charity and a vector of individual
characteristics including age, sex and religiosity. Religiosity
Is captured through a self reported respondents’ frequency
of attending religious services. Their results show that
regular attendance at religious services increases charitable
contributions while controlling for the endowment amount,
the presence of subsidies and subject age and sex. To test
whether the generosity of religious individuals is specific to
church-based institutions or is general, Eckel and Grossman
(2004) examine the donating behaviour of both religious
and non-religious participants using the Eckel and
Grossman (2003) data. Their results show that the religious
subjects respond more strongly to changes in endowments
than the nonreligious, but contributions by both groups are
equally responsive to subsidies.

Tan (2006) examines the role of religiosity in the dictator
and ultimatum games.' Religiosity is measured through a
multi-item questionnaire from German students. The
questionnaire had questions regardingdifferent dimensions
of religiosity, namely, Belief (belief on God, Bible, Jesus
etc.), Ritual (attending services, membership of church,
giving tithe), Spirituality( feeling close to God), Salvation
(feeling from repent), and Participation (participating in
church related groups or activities. None of the five
dimensions of religiosityhad a significant effect on offers in
the ultimatum game. Offers in the dictator game, however,
were positively influenced by “religious belief”, but
negatively influenced by “religious participation”.
Minimum acceptable offers in the ultimatum game were
significantly lower with “ritual” and “salvation” and
significantly higher with “spirituality.” Tan interpret these
results as evidence that religiosity as a whole has no effect

1. In the ultimatum game, an individual A is given a certain amount of money with
the option of sharing it with another player B. Player B is given the power to
accept (in which caseboth keep the proposed amount) or reject the offer (in which
case both get zero). In the game A is referred to as the proposer and B as the
responder.



on other-regarding behavior because independent religiosity
dimensions produce counter effects, cancelling the effect of
each other.

In a trust game by Tan and Vogel (2008), “trustors” were
provided information on the degree of religiosity of the
“trustee.” Information was in form of cards showing the
degree of religiosity ranging from one (weak) to five
(strong)." Results show that the sender’s amounts were
positively and significantly related to the receiver’s degree
of religiosity. Likewise general religiosity had positive and
significant effect on the proportion returned back by the
receiver.Using a multi-dimensional religiosity model, their
study shows that this positive effect is attributable to Belief.

Anderson et al. (2007) examines whether religious
affiliation and participation are associated with decision
making in a bilateral trust game and a public goods game
played by adult subjects.? US subjects over the age of 50
were asked to self-identify themselves as Catholic,
Protestant, Jewish, Muslim, some other religion, or no
religion. Religious participation is captured through
questions related to the frequency at which participants took
part in organised religious services in a typical month. The
study found no evidence of any link between frequent
attendance at religious services and subjects’ decisions. The
subjects’ religious affiliation however influenced their
contributions in the public goods game. Among religious
subjects, Protestants made significantly larger average
contributions to the group account compared to Catholics

1. In the Trust game, Proposer (the first mover, i.e., the potential ‘‘truster”) has to
decide how much money to send to Responder (the second mover, i.e., the
potential ‘‘trustee”). For each monetary unit Proposer sends, Responder receives
three. Responder then decides how much money to send back to Proposer

2. In the public good game a group of agents are given some endowments. They
have to make a decision concerning how much they wish to contribute to a public
account and how much they wish to retain in their own account. Contribution to a
public account is added and multiplied with some constants and divided equally
among the participants.
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and other religions. Furthermore, among all subjects, the
decline in group account contributions over the repeated
game was significantly smaller among Protestants than
those who reported no affiliation.

Two experimental studies explore whether religion
promotes in-group cooperation. Ruffle and Sosis (2003,
2007), examine the behavior among religious subjects, in a
manner somewhat different from Tan (2006) and Anderson
et al. (2007). They designed a common-pool resource game
in which members of the religious and secular Israeli
kibbutz were paired with anonymous members from their
own kibbutz.! Religiosity was elicited through a question
asking about the frequency of religious rituals attendance.
Testing the hypothesis that religious rituals promote in-
group cooperation, the study shows that religious men were
more cooperative than religious women. The religious
men’s level of cooperation was more than the cooperation
of any other in-group, including religious women, secular
men, secular women and even those religious men who
attended synagogue less frequently. However, Johansson-
Stenman, Mahmud, Martinsson (2005), while testing for the
in-group cooperation hypothesis, found no support in a trust
game. They studied the behavior of Hindu and Muslim
subjects from Bangladesh. Some subjects were matched
with a partner of their own religious affiliation while others
were matched with a partner of different religious
orientation. Neither the amount sent nor the proportion
returned was significantly affected by the player’s religion
or by religious differences between partners.

Ahmad (2008) played a public good game and a dictator

1. In the common-pool resource game a group of agents independently decide how
much to remove from a public pool fund for himself. If the sum of the amounts of
money removed exceeds total pool, then all players receive zero and the game is
over. If the sum of the amounts removed is less than or equal to the total pool,
then each player keeps the respective amount that he removes. In addition,
whatever money is leftover in the pool is multiplied by some constant and divided
equally among the players.



game on pupils from religious school and nonreligious
school of India. In both games, the number of positive
contributions from the pupils of religious schools is more
than the pupil of nonreligious schools, however there is no
statistical difference in the amount of their non-zero
donation. Less than 3 percent of the religious and 15 percent
of non-religious student keep all the money given to them in
the public good game, and 24 percent of the religious
student and 48 percent of non-religious student donate
nothing in the dictator game.

The aforementioned studies expect different behavior
from religious individual as compared to non-religious
individuals. However, it is less obvious that why this should
be the case. A religious individual is likely to behave
differently than non-religious individuals provided that the
immoral aspect of a decision in the game is vivid to them. It
IS not necessary that what the experimenters consider to be
immoral is also immoral for religiously loaded individuals.
For example, in Tan (2006) low offer is not necessarily to
be un-ethical. Likewise, in Johansson-Stenman, Mahmud,
Martinsson (2005) if a religious individual do not trust
others, there is nothing immoral from religious point of
view for doing so. Hence, we take into account this aspect
of immorality while designing the game. We test whether
religious individuals behave differently than what we find in
the study of KKM. We hypothesize that an individual who
possesses higher Mahdivi attributes such as generosity is
likely to behave differently than what we have found in the
study of KKM

Religiosity Indicator

Literature capture religiosity through indicatorsthat
highlight different aspects of religious affiliations (Joseph E.
Faulkner et al. 1966; Gordon F. et al. 1976; Marie Cornwall,
et al. 1986). Some of the important dimensions are i) belief,
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i) religious experience, iii) religious practices, Vi)
individual moral consequences, v) religious knowledge and
Iv) social consequences. Only a detailed survey would give
insight into these different dimensions of religiosity. Most
studies do so and use questionnaire to elicit religiosity.
Conducting detailed survey has the advantage of capturing
most of the dimensions of religiosity, but whether it makes
religious identity salient is not known. In addition in a
survey participants have no incentive for giving true
answers, and therefore is not incentive compatible. Hence,
instead of wusing a questionnaire we use priming,
wherereligious identity of an individual is made salient, to
examine the impact of religiosity on behavior.

We utilize insights from the psychological theory of self-
categorization for priming (James, 1890; Turner, 1985).
According toself-categorization theory, priming one’s
religious identity temporarily increases thestrength of one’s
affiliation with that identity category. This causes one’s
behavior to shift towardsthe category’s norms.
Psychologists have tested the category salience mechanism
by priming social categorieswith norms that are believed to
be known and confirming that choices shift towards these
norms.For example, LeBoeuf, Shafir, and Bayuk (2010)
find that undergraduate subjects are morelikely to prefer
highbrow periodicals and films when their “scholar” social
category 1s primedthan when their “socialite” social
category is primed. Chinese-American subjects make
morecollectivist choices when their Chinese social category
iIs primed rather than their Americansocial category. If
subjects make a choice while one social category is salient,
they aresubsequently more dissatisfied with that choice if a
different social category is salient at the timeof post-choice
evaluation than if the same social category remains salient.
Reicher and Levine(1994) find that undergraduate science
majors express more favorable attitudes towards
practicessuch as animal vivisection when their scientist



identity category is made salient. Forehand,Deshpandé, and
Reed (2001) find that making subjects’ ethnicity salient
causes them to evaluatea same-ethnicity spokesperson more
favorably.

The Priming Instrument

Our priming instrument is a saying of the Holy Prophet
Muhammad (PBUH). We ask proposers to fill in a short
questionnaire containing 4 questions. In one of the questions
we give them a saying of the Prophet Muhammad (PBUH)
and ask whether they know regarding the reference it has
been taken from. We provide these questions in the start of
instruction specifically made for the proposers (see
instructions for proposer in the Appendix). Our priming
instrument is in line with what researchers use. For
example, Benjamen et al. (2010) use sentence-unscrambling
task. They ask subjects to drop the irrelevant word in a five-
word group and rearrange the remainder to form a four-
word sentence. For example, “yesterday it finished track he”
becomes ‘“he finished it yesterday.” Each subject
unscrambles ten sentences. They include religious content
for religion-salient subjects such as “give thanks to God,”.
While, there was no religious contents for the subjects in the
control treatment.

Experimental Design

The experiment has two players. Player 1 is called
proposer while Player 2 is called responder. The Proposer’s
role is at the offer stage while the responder role is at the
acceptance or rejection stage. Complete details of each stage
are given below.

Offer Stage: Here the proposer is given 500 EMU. He/She
have to propose a division of these 500 EMU by making an
offer to the Responder. The proposer’s offer can be any
integer from 0 to 500 (inclusive). After the proposer decide
on how to divide these 500EMU , he/she has to made a
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decision regarding the exchange rate at which EMU will be
converted to PKR both for themselves and the responder.
For this they have to select one of the exchange rates
combinations (A to K) from the following table.

P = the exchange rate at which Proposer’s EMU will be
converted to PKR

R = the exchange rate at which the Responder’s EMU will
be converted to PKR

ER Combination p R
A 1.0 0.0
B 0.9 0.1
C 0.8 0.2
D 0.7 0.3
E 0.6 0.4
F 0.5 0.5
G 0.4 0.6
H 0.3 0.7
I 0.2 0.8
J 0.1 0.9
K 0.0 1.0

P multiplied by the number of EMU the
proposer’s keep for himself/herself
R multiplied by the number of EMU the
Proposer offer to the responder

The Proposer’s earnings =

The Responder’s earning =

The proposer is fully informed as he/she knows total
endowment and exchange rate of own and responder EMU,
while responder is partially informed as he/she only knows
total endowment and exchange rate of own EMU. Proposer
knows that the responder will be conveyed offer in EMU
and the exchange rate of their EMU only.

Acceptance or Rejection Stage: The responder has two
options. He has either to accept or reject the offer. If the
offer is accepted, the suggested division will be
implemented. If the offer is rejected, both the proposer and
the responder will receive 0.

Each decision is made only once.Responder knows the
total endowment of 500 EMU and exchange rate of own
EMU only. They are completely unaware about the
exchange rate of EMU of the proposer. Responders are



alsouninformed about the sum of the exchange rates of both
EMUs. Once the responder takes a decision, the game
concludes.

Procedural Details

Experiments were conducted with students in the School
of Economics at Quaid-i-Azam University in Islamabad,
Pakistan. In total 67 students participated in the experiment.
The experiment completed in two stages.

Proposer’s Stage

We invited students to the experimental laboratory (class
rooms). After proper sitting, we provided them general
instructions. After reading the general instructions and
answering the control questions, we gave them instructions
made exclusively for proposers. In addition, we gave them
an envelope containing a decision sheet (please see
Appendix A for complete instructions set). All proposers
have enough time for reading the instructions. Once all
participants completed reading the instructions and
answering the control questions, we asked them to open the
envelopes containing a decision sheet. It is pertinent to
mention that eachproposer hasto made two decisions on the
decision sheet. The first was regarding the offer in EMU
and the second was regarding listing the name of the
exchange rate combination (A to K). We collected the
envelope from proposers after they took their decisions. The
proposer stage concluded with the collection of envelopes
from proposers.

We took the envelope to another room. We opened all
envelops to insert the conversion rate of EMU for
responders. We wrote numerical value of the exchange rate
for responders on each decision sheet. During this exercise
we find that seven proposers did a mistake. They also took a
decision on behalf of responder by making a tick on the
option “I accept the offer”. Hence, decision sheets of 7
proposers were cancelled. In net we had data of 30
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proposers

Responder Stage

On the following day, we invited 30 students to the same
experimental room. After proper seating arrangements, they
were provided the general instructions. It is to be noted that
general instruction were the same both for the proposers and
responder. Once all responders completed reading the
general instructions and answer the control questions, we
provided the specific instruction made for the responders.
They turned the instructions upside down, which signaled
that they completed reading the instructions and have no
queries. Once all responders turn the instructions upside
down, we provided them the same envelope containing
decision sheet from proposers, randomly. They took the
decision regarding accepting or rejecting the offer. We paid
them cash one by one by inviting them to the desk of
experimenter.

Payment to the Responder

After paying to the responder on the spot, we put the
money in the envelope a proposer earned. The same
envelopes were provided to the proposers the following day.
Every responder had put a code on the envelope and the
decision sheet. This enables us to return to them the same
envelope which belonged to them. After the delivery of the
envelope, they were asked to collect their money and return
the envelope to the experimenter. They were also asked to
write a brief note regarding what motivated them for taking
their decisions. After noting a brief answer, all envelopes
were received to the experimenter and the experiment
ended.

It is pertinent to mention that the proposers were from
MSc Economics final semester while the responders were
from BS final semester. On average each participants earn
PKR 150, which is enough for doing a good lunch at the



university.

Research Hypotheses

Literature shows that institutions increase or decrease
transaction cost of a private decision (North, 1990) for
agents. Hence, values and social norms play a role of
informal institutions as it increases the transaction cost of a
decision which is not at par with social interest. In other
words, social norms create a balance between self-interest
and social interest. However, the question is that why a
rational individual, who aims to maximise private
interest,would adhere to a norm that requires sacrificefor
others. Here comes the role of faith. Chapra (1991)
discusses that faith help motivate an individual to sacrifice
private interest for social interest by giving self-interest a
long term perspective. It extends the horizon from the life in
this world which is finite to the life in hereafter which is
infinite. Hence, a believer know that self-interest may be
served in this world by being selfish and not fulfilling the
obligations towards others, however, self-interest in the
hereafter cannot be served except by fulfilling all these
obligations. The author further mentions that it is this
longer-term perspective of self-interest, along with the
individual’s accountability before the Supreme Being and
the reward and punishment in the Hereafter, which has the
potential of motivating individuals to faithfully fulfil their
obligations even when this tends to hurt their short-term
self-interest.

Priming makes the religious identity salient to individuals.
As mentioned earlier that we use a saying of the Holy
prophet Muhammad (PBUH) for priming the religious
identity. It is worth mentioning that the authority of the
Holy prophet Muhammad (PBUH) is well established for all
Muslims. Hence, a saying of the holy prophet Muhammad
(PBUH) will make the religious identity much salient. The
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saying urges individual to like for other what does an
individual like for him/herself. Therefore an individual is
likely to feel transaction cost in terms of remorse and
irritation for violating what the Holy prophet wish from
him/her. While, unfair offer and exchange rate selection is
likely in the presence of full information, an unfair offer and
exchange rate selection is less likely in the presence of
information asymmetry due to the attachment of immorality
with it. In the light of the above discussion, this study will
test the following hypothesis

Hypothesis 1: “The primed proposers will make identical
offers in EMU”

This follows from many studies that in symmetric
information ultimatum game standard offer ranges between
40 to 50 percent of the endowment (Chuah et al., 2007;
Guth et al., 1982; Roth et al., 1991; Prasnikar and Roth,
1992). As information regarding total endowment of EMU
iIs symmetric, following Tan (2006) result, therefore we do
not expect much violation of these standard results.

Hypothesis 2A: “The primed proposer will choose identical
exchange rate (P=R) of EMU as compared to the standard
result in the KKM experiment, at the same level of EMU
offers.”

Hypothesis2B: “The primed proposer will choose relatively
less high exchange rate for the EMU h/she keep for
themselves as comparedto the standard result in the KKM
experiment, at the same level of EMU offer”

Hypothesis2A is meant to test whether religiously primed
individuals consider gains from information asymmetry as
completely unfair in practice and select identical exchange
rate at which EMU will be converted to PKR both for
themselves and the responder. And since strict adherence to
religious ideals may vary across individuals with religious
affiliations, we test a somewhat weaker version of the
hypothesis which is stated in Hypothesis2B.



Experimental Results

In this section, we present the results. First, we provide an
overview of the offers and exchange rate combination by
proposers and whether those offers are accepted or rejected
by responders. Next, we discuss the behavior of proposer
and responder in details.

1. Overview of the Experimental Findings

Table 1 shows summary of the exchange rate combination
and the level of offers by proposers. The table also shows
whether an offer is accepted or rejected. The level of offers
made by proposers provides support to hypothesis 1. We
can see that most of offers are fair and revolves around 250
EMU. In addition, the exchange rate combination is mostly
F, which means that proposer is offering a fair exchange rate
as F means the same monetary value of an EMU both for
the proposer and responder.

Table 1.0verview of the Experimental Findings

Cc;]n:)kf)iggtio P:olggse R:prolgd Freqyuenc O;‘I}er O;‘:}er Accept  Reject
EMU PKR

A 1 0 1 375 0 0 1
B 0.9 0.1 3 350 35 3 0
C 0.8 0.2 1 150 30 1 0
D 0.7 0.3 1 70 21 0 1
E 0.6 0.4 4 152 60.8 4 0
F 0.5 0.5 13 277 138.5 13 0
G 0.4 0.6 4 280 168 4 0
H 0.3 0.7 1 300 210 0
| 0.2 0.8 1 300 240 0
J 0.1 0.9 0

K 0 1 1 500 500 1 0

2. Proposer Behavior

The distribution of the offers is shown in Figures 1,
below. It is clear from the figure that the modal offer is 250
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EMU. The findings do not seem to be different from the
results commonly observed in the Ultimatum game with
complete information. However, the findings are in sharp
contrast with the findings of studies conducted under
asymmetric information conditions. For example in the
study of KKM the findings show that when proposer knows
both payoffs and receives 3 times higher exchange rate, then
trying to be fair out of a sense of altruism calls for offering
75 chips. However, mean offers always remain below than
75 chips. The study finds that the average offer is 46.9 chips
over all periods. In contrast, we find an average offer of 270
EMU. It is to be remembered that an offer of 250 EMU
ensure equitable distribution of EMU.
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Figure 1. Distribution of offers

Here a question arises that what if offer is fair but the
chosen exchange rate is unfair. It is worth mentioning that a
proposer in our experimental game made two decisions. A
decision regarding offer and a decision regarding choosing
an exchange rate combination. In other words exchange rate
combination is determined endogenously. This is in contrast



to the study of KKM who set exchange rate combination
exogenously. We provide answer of the above question in
Figure 2. The figure shows the distribution of exchange
ratecombination. The modal exchange rate is F. The
frequency of exchange rate combination more than F is 7
while the frequency of exchange rate less than F is 10.
These findings show that priming the Islamic identity of an
individual make him/her more egalitarian.
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Figure 2. Distribution of Exchange Rate Combination

The above discussion misses a dimension of the
proposers’ decision. Whether the proposers who offer fair
EMU also offer fair exchange rate combination? In other
words proposers who offer 250 EMU also choose the
exchange rate combination of F?

Figure 3 provides answer. The figure shows the
distribution of offers and exchange rate combination
simultaneously. We can observe from the figure that the
offer of 250 EMU is associated with the exchange rate
combination of F. The findings support hypothesis 2. We
find that 13 proposers chose the exchange rate of
combination of F. The average offer of the same 13
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proposers is 277 EMU (55% of the total EMU). Further
analysis of these 13 proposer shows that 10 proposer offer
250 EMU. The offer of 200, 400 and 500 is made one time
only.

The number of participants who choose exchange rate
combination more than F is 7 while the number of
participants who choose exchange rate combination less
than F is 10. It is interesting that the proposers who chose a
combination of ER more than F also offer on average more
than 250 EMU (345) while the proposer who chose a
combination of ER less than F on average offer less than
250 EMU (224).

How much is the income difference between proposer and
responder. Monetary earnings on average remain the same.
We do not find significant difference in the earnings of
proposer and responder. The equal money splits offered
appear to result due to priming the subjects. Otherwise,
what KKM shows that individual appears to be fair while
trying to maximise their selfish gains. In our study the
subjects do not maximise selfish gains. As they could earn
between PKR 225 to PKR 270 by offering 200 EMU to 250
EMU and the exchange rate combination of B (0.1). Hence,
our findings (in contrast to the findings of KKM) show that
proposers are showing true fairness instead of trying to be
fair to themselves.
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Figure 3. Simultaneous Distribution of offers and
Exchange Rate Combination

To summarize, the examination of the behavior of
religiously primed Proposers do not show any similarity
with the findings of KKM or with the sub-game perfect
Nash equilibrium outcome. In fact, within player
comparisons almost conclude that Proposer behavior is
more in line with the religious teachings when primed.

3. Responder Behavior

Figure 4 shows the acceptance rates in the game. The
acceptance rates are much higher. In other words, it may be
that the more generous offers explain the higher acceptance
rates. We observe only two rejections. One rejection is
where proposer offers 400 EMU at zero exchange rate
combination. The other rejection is where proposers offer
70 EMU at 0.3 exchange rate. The rest all offers are
accepted. It appears that responders are happy from the
proposed offer, hence accept rate is 93%. The acceptance
rate is to some extent similar to the findings of KKM, where
they find 8% rejection.
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Figure 3. The ratio of acceptance of offers

Finally, note that the rejection rates are substantially lower
than even the rejection rates commonly reported in
ultimatum games with full information. For example, Roth
etal. (1991) in

their USA data report average rejection rates 0f28%in
ultimatum games with $10 and$30 to be divided between
the players. In Rothet al., Proposer offered at least 40%of
the money 90% of the time in period 1 and86% of the time
in period 10. In our game, the offer in terms of EMU is
mostly fair. This suggests that with unknown money
payoffs, player 2s were willing to give player 1s some
benefit of the doubt regarding the equity of the underlying
money payoffs.

Conclusion

This study examines whether religiously primed
individuals use informational advantage for selfish gains.
The study reports data from the ultimatum game designed
by KKM. In the game, information about the exchange rate
of experimental monetary units is only known to the



proposers. In addition s/he set the exchange rate both for the
responder and herself. The responder only knows about the
amount of offer and the exchange rate for converting the
offer into money terms.

We find many studies examining the role of religion on
behaviours. However, most of such literature studies the
role of religion in different games with different focus such
as altruism, cooperation, trust and trustworthiness. With the
exception of Tan (2006), there is no study that explores its
impact on offers in the ultimatum game. While KKM and
Cristina and Chavez (2009) found a significant effect of
information asymmetry on offers for general subjects, our
contribution is to see how far asymmetry affects fair offers
in the ultimatum game for religiously primed subjects. Our
findings come out to be contrary to what KKM has found.

The KKM study give us information about whether an
agent exploit asymmetry in information regarding payoff for
selfish gain, but does not tell us level (more vs. less) of this
selfishness. This study let the proposer choose his/her own
conversion rate (P) and that of the responder (R) as well.
The farther P away from R, the more selfish and less other
regarding the proposer is. We find that priming the religious
identity of proposer decrease the level of selfishness.

Our study is based on data from a controlled environment.
Hence, one needs to be careful when generalizing the results
to subject of faith other than Islam. Nevertheless, we believe
that the findings make a contribution to the faith based
literature, not only from an academic perspective but also
from a policy perspective. In fact our finding that individual
show more other regarding preferences suggests using
religious teaching for solving our day to day economic
issues. For example, the gap between poor and rich is
increasing and by encouraging rich to help poor can to
decrease this gap.

The study suggests promoting values of universal nature
to enhance the welfare of a society. It is claimed that
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Mahdavi values are universal human values. Hence, the
education of such values is likely to serve as ground setting
for the establishment of Kingdom of God on earth. Teaching
such values will help humanity achieving prosperity for the
people in general and Muslims in Particular. When values
and virtues dominate over vices, there will be a universal
alignment of everything with nature and the incidences of
storms and earthquakes, drought and hunger will disappear.

In our study proposers do not know about the type of
respondents. Whether this behavior will prevail when
proposers are informed that responder are from faith other
than Islam. Future research can examine the impact of
priming on giving to subjects of other faith.
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Appendix A

General Instructions

You are now taking part in an economic experiment. The
instructions which we have distributed to you are for your
private information. Please do not communicate with the
other participants during the experiment. Should you have
any questions please raise your hand and one of us will
come to assist you. The amount of money you earn from
this experiment depends on your decisions and of those
made by the others. It is therefore important that you take
your time to understand the instructions.

During the experiment we shall not speak of PKR
(Pakistani Rupees), but of Experimental Monetary Units
(EMU). Your earnings will be calculated in EMU and will
be exchanged to PKR at the end of the experiment. You will
be informed about the exchange rate when the experiment
starts.

In addition to your earning from the experiment each
participant will receive a one-off lump sum payment of 50
PKR. The show-up fee and your earning from the
experiment will be paid to you in private at the end of
experiment. None of the other participants will know how
much money you earned during the experiment.

The Experiment

There are two roles in this experiment: the Proposer and
the Responder. You will be randomly assign these roles.
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The Proposer will be given 500 EMU. He/She will then
have to propose a division of these 500 EMU by making an
offer to the Responder. The Proposer’s offer can be any
integer from O to 500. That is the Proposer will be able to
offer0,1,2,3.......... 500.

The Responder will be informed about the Proposer’s
offer and will have to decide whether or not to accept the
offer.

If the offer is accepted, the suggested division will be
implemented.

If the Responder rejects the offer, both the Proposer and
the Responder will receive 0. Each decision will be made
only once.

Your earning from the experiment will be paid to you in
private at the end of experiment. None of the other
participants will know how much money you earned during
the experiment.

If you have any questions please raise your hand to attract
the attention of one of the experimenters. Otherwise, please
proceed to answer the below questions

Control Questions for General Instructions

These questions are not meant to test your mathematical
ability. They are simply aimed at helping you understand
the experiment. Please tick the correct answer only and after
finishing raise your hand to attract the attention of the
experimenter.

1. What is the role of the Proposer in the experiment?

a. Accept/reject the offer

b. Make an offer

2. Responder receives an offer of 400 EMU, which he/she
accepts. How much his/her experimental earnings in PKR
will be if exchange rate is 0.2 = 1 EMU?

a. 80 PKR

b. 90 PKR

c. 100 PKR



3. Let Proposer make an offer of 200 EMU and is
accepted by the responder. What will be the experimental
earnings in PKR of the proposer and the responder?

a. Proposer will get 8 PKR and responder will get 2 PKR

b. Proposer will get 2 PKR and responder will get 8 PKR

c. Without knowing exchange rate, the earnings of both
cannot be calculated

4. If the Responder rejects the offer, what amount the
proposer and the responder will receive at the end of the
experiment?

a. The proposer and the responder, each will receive show
up fee of 50 PKR only

b. The proposer and the responder, each will receive zero

Instructions for the Proposer

Please fill in the following brief survey before reading the
detailed instructions.

1) How old are you.------------

2) What main subjects did you study before getting
admission in this department?------------

3) Where have you come from-----------==--mmmmmmmmmemmmeeo

Read the following for answering question 4

wSaal oy ¥ :J alug ale dll wlo wuill oo dic dll s, il e
(e 3i)) "] Ly Lo Y sy i

Anas (May Allah be pleased with him) reported:

The Prophet (o) said, "No one of you becomes a true
believer until he likes for his brother what he likes for
himself". (Agreed upon)
4) Do you know what does ‘“agreed upon” ((ale §aio))
means: Just tick (YES/NO)

Details of the Instructions for the Proposer

You have been randomly allocated the role of the
proposer. The Responder will not receive this part of the
instructions. She/he will only receive the general
instructions.
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What you have to do as a Proposer: You have to take two
decisions.

The First decision

You have received an endowment of 500 EMU. Before
you decide on how you wish to divide these 500 EMU
between you and the Responder, you need to make a
decision regarding the exchange rate at which EMU will be
exchanged to PKR both for you and the Responder. For this
you will have to select one of the exchange rates
combinations (A to K) from the following.

P = the exchange rate at which your EMU will be
converted to PKR

R = the exchange rate at which the Responder’s EMU will
be converted to PKR

P R
A 1.0 0.0
B 0.9 0.1
C 0.8 0.2
D 0.7 0.3
E 0.6 0.4
F 0.5 0.5
G 0.4 0.6
H 0.3 0.7
I 0.2 0.8
J 0.1 0.9
K 0.0 1.0
Your earnings = P multiplied by the number of EMU you keep
for yourself
The Responder’s earning = | R multiplied by the number of EMU you offer to
the responder

Note that the Responder does not know that you will be
determining the exchange rate. The Responder will be
informed about his/her own exchange rate (which is the R
selected by you, at the same time he/she will be informed
about your offer). He/she will have NO information about
your exchange rate, which means he/she will not know




about your exact earnings.

Second Decision

After you decide exchange rate of EMU both for yourself
and the responder, you will have to make an offer to the
Responder (i.e. how many EMU you want to give to the
responder). The offer could be any integer from 0 to 500
EMU

After you make both decisions, the following information
will be passed on to the responder

- The exchange rate R (that you selected), and

- The number of EMU that you offer

Remember that if your offer is accepted, the suggested
division will be implemented. However, if the responder
rejects your offer, both you and the Responder will receive
0. Also note that can make the decision only once.

If you have any questions please raise your hand to attract
the attention of one of the experimenters. Otherwise, please
proceed to answer the following questions

Control Questions

These questions are not meant to test your mathematical
ability. They are simply aimed at helping you understand
the experiment. Please give the correct answer and after
finishing raise your hand to attract the attention of the
experimenter.

1. Calculate proposed earnings for yourself and the
Responder, if exchange rate combination is A and offer is
500 EMU.

a. Your earning will be----------=--==--=-----

b. The Responder’s earning will be------

2. If offer is 400 EMU, which the Responder accepts.
How much will be the earnings in case exchange rate
combination is G.
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a. Your earnings will be-----------

b. The Responder earnings will be------------

3. What information is passed on to the Responder?

a. Own exchange rate and the offer quantity of EMU

b. Proposer’s exchange rate and his/her earning

4. What the Responder does not know?

a. The information that who determines the exchange rate
and that what is the proposer’s EMU exchange rate

b. Total amount of EMU

Instructions for the Responders

The Experiment
You have been randomly assigned the role of responder.

The Proposer has been given 500 EMU. He/She will then
have to propose a division of these 100 EMU by making an
offer to you. The Proposer’s offer can be any integer from 0
to 100. That is the Proposer will be able to offer 0, 1, 2,
3, 500.

You will be informed about the Proposer’s offer and the
exchange rate at which your earnings will be exchanged to
PKR. You will then decide whether to accept or reject the
offer.

If you accept the offer, the suggested division will be
implemented.

If you reject the offer, both the Proposer and you will
receive 0. Each decision will be made only once.

Your earning from the experiment will be paid to you in
private at the end of experiment. None of the other
participants will know how much money you earned during
the experiment.

If you have any questions please raise your hand to attract
the attention of one of the experimenters. Otherwise, please
proceed to answer the below questions



Control Questions

These questions are not meant to test your mathematical
ability. They are simply aimed at helping you understand
the experiment. Please tick the correct answer only and after
finishing raise your hand to attract the attention of the
experimenter.

1. What is the role of the Proposer in the experiment?

a. Accept/reject the offer

b. Make an offer

2. You receive an offer of 400 EMU, which you accept.
How much will be your earnings in PKR if the exchange
rate is 0.2 = 1 EMU?

a. 80 PKR

b. 90 PKR

c. 100 PKR

3. Let Proposer make an offer of 200 EMU and you
accept the offer. What will your experimental earnings in
PKR and that of the proposer?

a. Proposer will get 8 PKR and you get 2 PKR

b. Proposer will get 2 PKR and you will get 8 PKR

c. Without knowing exchange rate your earning and that
of the proposer earnings cannot be calculated

4. If you reject the offer, what amount the proposer and
you will receive at the end of the experiment?

a. The proposer and you, each will receive show up fee of
50 PKR only

b. The proposer and you will receive zero
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Within Mahdiology’s Different Types of Human
Just Societies: The Different Life-Styles and their
Classes According to the Holy Qur’an

Dr. Ali H. Al-Hakim'

Abstract

It is unclear that aside of the Holy Qur’an, there is another
text that has dealt with the different styles of human
societies from the worldview of its leadership. In this paper
| intend to introduce the different life-styles of various
classes of a special just society according to the Qur’an. For
a long time many thinkers, as well as Muslim laymen, held
the assumption that as long as a society was led by a
divinely perfected leader, the said society was logically led
to a definitely bright future. In the present article, we have
discussed the existence of different classes within such a
society, and it is far from strange to accept that these kinds
of societies are not guaranteed glorious futures, unless the
majority of their members have espoused the ideals and
values of their just leaders. The more devout they are to
their belief, and the more decisive they are in reaching their
objectives, the closer these societies come to achieving their
divine goals and reaching the peak of perfection.

| 1. Head of Research Dep., I.J.C.A., Head of I.A.F., Senior Lecturer -
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Introduction

The late Sayyid M. B. As-Sadr (as) has discussed one type
of human society which he referred to as an oppressive or
phara’onic society, during the lectures which he delivered in
the final year of his noble life. He (as) spoke in this respect
while he was expounding the relationship between human
beings (i.e. the relationship between human beings and their
fellow brothers and likewise the relationship between
human beings and nature) after he had spoken of exalted
perfect examples as opposed to lower degraded examples
for mankind.

It can be observed in his speech that he wanted to express
the gloomy reality of the time, place and circumstances that
were surrounding him during the late seventies, at which it
was recorded and printed after being literally transcribed.
These lectures were subsequently re-produced in a book
named: “An Introduction to the explanation of the holy
Qur’an (al-Mugadimah fi Tafsir al-Mauduyi /il Qur’an al-
Karim)”. They were also re-printed with an analysis in the
form of another book entitled “Substantive Interpretation
and the Social philosophy in the Qur’anic school (al-Tafseer
al-Mauduyi wa falsafah al-/jtima’iyah fil Madrasah al-
Our’aniyah)”.! Probably he (ra) could have presented more

1. Consequently this may be the cause of error or of some people not understanding
his ideas because he did not elaborate on his honourable view. Let us now take a
look at the words of those who have commented:

Sayyid Shaheed (as) said about an oppressive society at the beginning of his
lecture:: “for the fact that the pharaoh societies throughout history are disruptive
and dispersive and always aimed at disrupting the energy of that society,
dispersing its groups and disturbing its potential, when governing, and ruining the
relationship between a human being and his fellow brother. And it is very clear
that this dispersing, disorder, disintegration and division did not give individuals
within the society the opportunity to mobilize its real power in order to control
nature.”.
Then the annotator says: “Naturally this issue did not contradict the observation of
the upper hand of contemporary civilization (i.e. western civilization) as
possessing the full control over nature, hence when this dominant and
predominating governance is perceived through its ethical criteria the clear
repugnant picture of domination is observed, and what dreadful power human
—_—



creative description of the different types, much more than
what was actually delivered, if he (ra) had wished to deal
with all types of societies from a qur’anic perspective.

We have no doubt that he focused on the phara’onic type
of human society only due to the dictatorship regime and
authoritarian conditions that encircled him. Consequently,
this issue expounds the reason for generality in this
perspective because Sayyid As-Sadr’s (ra) aimed objective
was solely to explain the reality to the group of believers in
the audience in order for them to confront the existing
system whose oppressing groups they had to deal with.
Naturally, this issue does not deny the existence of other

beings are seen to obtain, being a clear example of ugly domination.”.

This annotation as we see cannot justify the contradiction between Sayyid Sahid’s
(ra) claim and the development of predomination over nature with respect to
relationships between human beings and nature according to what we understand
from his Statement; that all these societies are oppressive societies or pharaoh
societies. Consequently this issue expounds the reason for generality in this
perspective because Sayyid Shahid’s (as) aim and objectives were to explain the
reality to the society that he had lived in, and remind the group of believers in
order to confront the ruling authoritarian sys